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Mewar Ramayana Miniatures

e Dr. S. K. Agrawal

The Ramayana: Nation’s Textual and Folk Traditions

Ramayana, acclaimed as Adi Kavya, sprang out of Karuna
Rasa i.e. the sentiments of pathos, is not exactly a text but a
tradition- a tradition that is varied and diverse, has so many layers,
and is related to different cultures and classes-of the tribal folk as
well as the mainstream people. So, we have folk Ramayanas,
performed Ramayanas, Ramayanas which have been painted and
carved and of course written Ramayanas. Certainly, there are
thousands of Ramayanas (not only 300 Ramayanas as stated by the
Folklorist A. K. Ramanujan). There is a whole tradition of textual
Ramayana also. In Malayalam, there are 23 versions of Ramayana.
There are several folk versions of Ramayana like the one that the
Bhils have, for example where there is not even a war because the
tribal do not believe in violence and war; Ravana realises that he has
committed a folly, and returns Sita to Ram and thus arrives at a
compromise. In Telugu Ramayana, the whole point of view is that
of a woman. In it, Sita is the main character and her delivery, her
pain in the forest, her whole life and attitude to Ram and other
people become significant.

Ramayana is a living tradition too, for even today newer and
newer versions of Ramayana are emerging or people are retelling
the Ramayana in various kinds of forms. And this exactly is the
very basis of our democracy. Unfortunately, many of them have
been silenced in the mainstream discourse and that silencing is
certainly an impediment in comprehending our cultural diversity in
entirety. Moreover, the various ways in which the texts have been
written, performed, stories told and retold, are markers of our
cultural pedigree.
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Textual Ramayanas are told from a people’s point of view but
to understand the psyche of the people and to know their world
view, it would be interesting to go to folk Ramayanas—of the Bhils,
of the Gonds, of the Agriyas. Thus, there are written Ramayanas,
oral Ramayanas, performed Ramayans, painted and sculpted
Ramayanas, and when we speak about Ramayana, we need to take
into account all that and not confine ourselves to any particular
version. Since Ramayana is not a monolithic text, we can look
through the epic the entire range of our culture, the evolution of the
civilization and the various kinds of views of our people. Ramayana
does not belong to any one moment in history for it has its own
history which lies embedded in the many versions which were
woven around the theme at different times and places, even within
its own history in the Indian sub-continent. Unlike European epics
such as the compositions of Homer, Indian epics were never frozen
when they changed from an oral to a literate from. Professional
Kathakars and reciters recited the written versions with their own
commentary and frequently adjusted the story to contemporary
norms. The story in these versions included significant variations
that changed the conceptualisation of character, event and meaning.
There are several versions of Ramayana among the tribes of Bhils,
Mundas, Santhals, Gonds, Korkus, Bodo, Khasis, Mizos and so on.
While retaining the structural and thematic unity of the text, the
communities weave their plots and sub-plots into the texts. The
greatest of Ramayana narrators Valmiki was a Kirat tribal. Besides,
within the literate traditions there are substantial differences. Parallel
to this is the Buddhist rendering in some of the Jatakas, where as in
the Dasratha Jataka, Sita is the sister of Ram. This change in the
kinship pattern is reflected in the Buddhist literature. In the Jain text
the Paumacharyam, the treatment of Ravana is more sympathetic.
Lanka is as important as Ayodhaya is, and the events are coloured
by the Jain ethics. The religious importance of the story increased
with the most popular sacred literature of 16™ century
Ramcharitmanas written by Tulsidas.

There is arguably no other text in history that has had as
pervasive and as powerful an influence over the cultures of more
distinctly different and diverse people than the Ramayana. Amidst
all the speculations, guesswork, hyperbole and disputations
surrounding it, one fact simple and plain, stands out that the
Ramayana can still be, it seems, all things to all men and women.

10 Juni Khyat ISSN 2278-4632 January-June 2020




This is the secret of its abiding appeal. Ramayana is the part of our
everyday life. It exists everywhere- in the rituals, ceremonies, jokes
and survival mechanisms. It is not that people have memorized
Ramayana and handed down from one generation to the other like
the Vedas and the Upanishads. Rather, the people have adopted the
Ramayana to suit their different landscapes of life. Ramayana
literary traditions are admired all over the world, for they teach us
how to live in the world, what it means to be human, how to be
good, etc. There is no book nowhere which has exercised such a
continuous and pervasive influence on the mass mind, and these
two-Ramayana and Mahabharata-are still a living force in the life of
Indians. Ramayana is therefore not a mere mass of transmuted
legends and folklore, but a highly artistic representation of intimate
significances of life, the living presentation of a strong and noble
thinking, a developed ethical and aesthetic mind and a high social
and political ideal, the ensouled image of a great culture.

The Vedas and the Puranas along with two great epics-the
Ramayana and the Mahabharata-constitute the solid and enduring
foundation of agelong and magnificent Indian culture and
civilization. Unfortunately, the great Indian epic Ramayana which
has been a national possession for thousands of years and therefore
must have been treated as Nation History, were set aside as “gospel
and mythology” for we decided to be guided by the conspiring
western scholarship. The great Western Scholar Horace Wilson also
wrote:

... by annihilating native literature, by sweeping away all
sources of pride and pleasure in their own mental efforts, by
rendering a whole people dependent upon a remote and unknown
country for all their ideas and for the words in which to clothe
them, we should degrade their character, depress their energies and
render them incapable of aspiring to any intellectual distinction.

(Education for the Natives of India in Asiatic Journal, 1836)

It is a pity that we did not take a lesson even from the
struggle for Independence where our leaders focussed on our epic
traditions, such as Ram Rajya by Gandhi ji, to free the country
from the colonial rule. We could not even follow the lead of the
leaders like Swami Vivekananda who projected the epic traditions of
spiritualism of this country to the outside world. Such things
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happened outside the educational spectrum and the educational
system has remained colonial in character.

Ramayana is a Nation’s history; like history it is also a
dialectical text and hence relevant even today. The story is narrated
in this country not for facts but for truth. Ramayana is not a gospel
either, for it is crowded with thousands of characters. Rama
existed or not is a question of poor memory-when the entire nation
talks about Rama, it cannot be fictitious. Our utmost trust in the
print culture has created problems in the proper comprehension of
Ramayanic traditions. There have existed oral traditions in India
since times immemorial, and stories were told here to bring out
certain truths not facts. Unlike the western epic, Ramayana is not
a story of a hero/villain; it is a narration of Sanatan Gyan dealing
with the concept of Infinity, a unique Indian concept.

Ramayan is a people centric epic, for Ram puts the denizens
of his country above his love; that is why Sita is asked to prove her
purity. He cares for the people; it is for this reason that the pregnant
wife is sent to the jungle. He bows down to the common man. The
scholarship suffers from ‘Dhritrastra Syndrome’- for Agni Pariksha
cannot be taken literally. It is a type of test. Ram cares more for the
well-being of his people, not his own self. Ram’s devotion to Sita is
impeccable. He does not try to find out local solutions (which he
could do as a prince) when Sita is abducted by Ravana, but forms
an army, walks almost 3000 kilometres and goes to Sri Lanka,
fights with Ravana and gets his wife back. Moreover, too much
identification with gender means that one identifies much with
one’s body parts.

Rama is adored not because he is a super-success but
because he never becomes resentful, hateful, angry or reckless.
Rama’s life is a message for us against labelling an individual as it
leads to a judgemental life. Ram repents for the killing of Ravana
and goes for penance in Agastya Muni’s Cave. He recognizes that
Ravana was Lord Shiva’s devotee, a phenomenal scholar, a symbol
of wisdom, piety, knowledge, devotion, etc. This is a message for
common man that rather than condemning the individual, we
should condemn the quality-that is vicious or bad. Hanuman’s
interpolations are also significant, for he is the only divine who
undergoes dramatic transformations in the literary textual traditions
of Ramayana.
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Ramayana is not a frozen literary creation; adaptability is its
main feature. It is perhaps for this reason that there are thousands
of versions of Ramayana today and increasing every day. It is a
lively form of history describing what happened in every walk of
life, including science and technology. It is not simply a mega -
narrative but a bunch of meta-narratives covering almost all the
aspects of life. If one reads the epic thoroughly and reflects on the
dialogic, one can see the Ramayana unfolding in front of oneself.

Besides Texts, there are varied versions of Ram Katha and
Ramayana in folk traditions. Transmission, mobility, adaptation and
concrete expression of Ram Katha theme among different
communities in India and outside is the finest example of the power
of the oral world that transcends all boundaries-geographical,
temporal, social or literary. It provides for plurality, diversity and
continuity of the traditions transcending the rigid boundaries of the
text. Sacred geography, narrative, performance and pictorial
traditions are the parts of Ram Katha.

As a matter of fact, Ramayana traditions are a diverse set of
telling that present the story of Ram in different languages, styles
and mediums. The rendering of the epic in different languages has
enriched the Ramayana traditions. In addition, there are several
contemporary versions such as R. K. Narayan’s Ramayana in prose
form, P. Lal’s Ramayana, Ramesh Menon’s Ramayana, Deepak
Chopra’s Ramayana, Martin Buckley’s Ramayana. Ramayana is also
depicted in famous performing arts like Bharatanatyam, Manipuri,
Kathak, Kathakkali, etc. But little is known about the hundreds of
types of Ramayana dances, plays, puppetry shows, mask dances
and Ramayana Miniatures. Mewar Ramayana certainly makes a
unique Ramayanic tradition comprising both the textual and the folk
traditions in the form of Miniatures.

Mewar Ramayana Miniatures

Mewar was a major centre for the production of Pothi
manuscripts with illustrations in the 16™ century. The religious
texts such as Bhagvata Purana, Jayadeva’s Gitagovinda were the
manuscripts with illustrations produced during this time. This art
flourished marvellously during the times of Jagat Singh. Jagat Singh
somehow knew the illustrated manuscripts glorifying the ancestors
of Mughals: Genghis Khan, Babur and Akbar. The idea of producing
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a Ramayana in Miniatures on a similarly epic style as a kind of
family might have germinated in Jagat Singh’s mind after having
seen the Mughal manuscripts as a Rajput Rejoinder to their alien
overlords by invoking Rama’s righteous rule.

The British Library has brought the Ramayana to London,
mounting a remarkable exhibition that showcases 120 breath-taking
miniatures from what is probably the most beautiful version of the
story ever painted: the 17" century Ramayana commissioned by
Rana Jagat Singh of Mewar. This found a home in London due to
the efforts of the famous Scottish Scholar Colonel James Tod
(1782-1835) who wrote Annals and Antiquities of Rajasthan
whose almost complete absorption into Rajasthani culture has led
one rival to say that “he was too much of a Rajpoot himself to deal
with Rajputs”. Although, these Ramayana paintings have been in the
British Museum since 1844, not much attention was paid to these
paintings as they could hardly be comprehended in the West. It was
only after the endeavours made by Dr. A. K. Coomaraswamy that
the scholars started working on its style, narrative structure, etc
but still much remains to be done.

The Mewar Ramayana is arguably the masterpiece of
Rajasthani painting, and is certainly one of the supreme monuments
of 17" century Indian art. It comprises seven Volume work that
was produced by at least three different scriptoria; it is said that
once it included as many as 400 paintings. This great manuscript
forms the core of exhibition and demonstrates the way the
Ramayana has spread not only across India, but through the whole
of South-East Asia. It has adapted itself to almost every known
form of traditional media, from miniature and scroll painting to
dance, drama, opera, shadow puppetry, film and television. India’s
folk may not be literate but it is culturally erudite. It is because of
this that some castes of wandering story tellers still know the
24000 verses in its entirety.

It is no accident that the Mewar Ramayana was composed in
response to a catastrophe. In the late 16™ century, as the Mughal
Emperors extended their control over Rajasthan, only the Ranas of
Mewar managed to resist submitting to the authority of the Muslim
rulers of Delhi. Mewar Ramayana links the Mewar dynasty with
Rama (from whom it claimed descent), while connecting the
demon Ravana with Mughals. So it is that we see Ravana taking a
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ceremonial bath in the Mughal imperial tent, and appearing at his
palace window to give darshan of himself as Mughal Emperors
Jahangir and Shah Jahan did from the balcony of their apartments
in the Red Fort; below the massed demons give a salute to their
king just as Mughal courtiers do in Mughal manuscripts.

The lively miniatures drawn by Master Miniaturist Sahib Din
are some of the energetic images ever produced by the Indian
artists. Often the more wurban or palace images are
compartmentalised into two or three separate areas by architectural
frames and blocks of primary colour. Especially impressive are the
fabulous scenes of the advance of monkey army on Lanka: against
a vivid red ground, the monkeys move forward in great waves like
a succession of breakers. A blue-skinned Rama, with garlands of
jasmine around his shoulders sits, bow at the ready, on the back of
Hanuman; Lakshman follows, sitting astride a saddle of mango
leaves, a quiver of arrows at the ready, and sword and dagger
flashing from the waistband. The miniatures depict pathos, beauty
as well as energy and movement. Sita is invariably shown large-
eyed and melancholic, as she sits mournful and pensive in her red
Rajasthani Ghaghara (skirt), choli (bodice) amid Ravana’s pleasure
gardens awaiting her lost husband Rama.

The image which has been much appreciated is the
wonderfully comic image of the demon army trying to wake
Ravana’s brother giant Kumbhakarana as the portly moustachioed
figure of the colossus lies horizontally across the length of the
miniature in his red underparts, mouth open to emit loud snores,
Lilliputian demons swarm around him with clubs and hammers. A
singing woman is brought near to try to rouse him, then is brought
a braying ass; the elephants are shown manoeuvring to trumpet into
one ear, while a dog-headed demon barks into the other. To one
side lie the great pitchers of wine and heaps of meat- dead humans
and monkeys -aiming at the giant’s breakfast when he awakes. The
image is set against a yellow ochre ground that highlights the
brown bulk of the giant.

Around the central exhibit is an array of supporting material
that shows the spread of the epic from oral narrative to printed
text, as well as from local dynastic history to pan-Asian epic; stone
images of Hanuman, papier mache masks of Sita from the Bengali
Durga Puja, dance costumes and kathakkali headdresses from
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Kerala, Thanjavur ivories, company prints, Malay shadow puppets,
Kalighat woodcuts, Nayaka bronzes, Andhra textiles, Javanese
paintings and Burmese embroidery.

Rama is depicted as Vishnu Incarnate- the perfect man. There
is an indication in the exhibit that by the end of the first millennium
BC, there came into being a cult that worshipped Lord Rama as
God. There are surprisingly few images of Lord Rama compared to
the voluminous iconography in painting, sculpture and metal work
associated with another Vishnu Incarnate, Lord Krishna. Even
before the Mewar Ramayana was printed, the mother of Mughal
Emperor Akbar, Hamida Banu Begum is known to have
commissioned her own illustrated copy of the epic and asked for it
to be brought to her on her death bed. Sahib Din, the central figure
at the projection of the Mewar Ramayana was also a Muslim. He
was able to render the story in a way that realised Jagat Singh’s
vision of rivalling the Mughal version in complexity, but it took him
as many as 20 years to reach the necessary level of artistic
sophistication to be able to achieve it. On ascending the throne of
Delhi, the Mughal Emperor Bahadur Shah Zafar II issued the office
orders to change the route of annual Dussehra festivities so that the
Mughal court could also enjoy the spectacles from the parapets of
the Red Fort. Likewise, the finest textiles illustrating the Ramayana
in the show were commissioned not by Hindu rulers, but by the
Muslim Sultanates of Indonesia.

These Ramayana Miniatures bring forth the fact that they
cannot be dismissed either as gospels or myths, for they have
enlightened and integrated the Nation when our national ethos was
in jeopardy due to foreign rule. Mewar Ramayana Miniatures glorify
the Ramayanic traditions as this great masterpiece of art brings
communities together, rather than violently separating them. The
British Library’s Ramayana Miniatures, masterpieces of Hindu,
many painted by Muslims-are testimony to a time when religious
relations on the sub-continent were less fraught.
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Situating the Parivrkti in Sexuality
Matrix in Early India

e K Prasant Shekhar

According to Macdonell et al', Parivrktiis ‘the name of the
“Rejected one” among the royal wives’ as she “has had no son™
Nonetheless, a ritual without a wife, as stereotype image tend to
suggest, is no ritual at all. In royal rituals, more specifically, the
Asvamedha® and the Rajasiiya®, despite of being “Rejected one”,

she plays important structural role.

Structural role of the Parivrkti in the Asvamedha and
Rajasitya sacrifices

The Parivrkti while joining the chief queen (mahist) plays
decisive role in the ceremonies of anointing and adorning the horse
which immediately precedes the sacrifice of the horse. Structurally,
inserting of needles into the dead body and guiding the knives in
appropriating the victim to be followed after sacrificing of the horse
and ceasing of copulation. Pertaining to anointment and adornment
of the horse, 4pastamba Srauta Sutra’ says:

Tl gHed  FAfa/Afest  ararar  aRgghiat . gaRdt
e RIgehidl  Jeae 41 ... GRawaar (XX.15.7-12)

‘The wives adorn the horse-the chief queen, the favourite,
and the rejected wife...the Rejected wife marine ones (pearls)
behind the hips, with Suvar...the Rejected wife with (butter) mixed
with mustakrt’

Al TR g gighe 919 (XX.18.7)

‘...With copper or lead (needles) the Rejected wife the rest
(parts/other than breasts and in front of navel)’
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The Parivrkti, in Vajasaneyi®, depicted as having indulged in
coarser verbal exchange with the priest at the copulation:

AGEAT 313G HeT FY Tgararadar
GHIfTEET Tordl TI9T% Irpebrtaar’ (XXIIL28)

When the stunted, thick (penis) has shuttled from her narrow
slit,

Her two balls stir like the two splinters in a cow’s hoof.

qRAT AqEE] Ay ey |
TeFeAT Qfevad AR FeaeaTiagar 797 | |’ (XXII1.29)

When the gods have favoured the (man) with a star-marked,
stiffened (penis),

The woman displays with her thigh, like eyewitnesses to the
truth.

Satapath Brahmanpa (V.3.1.13)" defines Parivrkei in terms of
“one who has no son” (I &1 YT Gcil &1 IRGH). An Atharva
verse compares the Rejected wife with Vasa®cow in following way:

RGBT GUTRTATIET (VIIL113.2)

...s0 that you will be ‘avoided’, like a Vasa-cow by bull.

The Vasa is a category of cow that has been mated but, so
far, unable to have calve. In an Atharva passage, it is apparent that
the speaker wishes barrenness of her ritual, even for time being. In
the Asvamedha, the Rejected wife assigned to perform her role of
in-chargeship at the hind-end of the dead animal. This part
invariably attached to generative functions, for, it contains
generative organs.

The Rajasiya is yet another royal ritual with important role of
the Rejected wife. This ritual involves making of an offering in the
houses of important figures, usually, referred as Ramins’. Both,
the Mahist and the Parivrkti, are its integral part. Number of the
Ratins differ from one school to another of the Vedic thoughts and
so is corresponding symbolism: in general, the extra element, more
than often, reflects the principle of regeneration: the male
component entering the female ones that corresponds like an
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embryo (Dhatr with regard to the Devikas). For instance, as
provided by Baudh'’, the Ratnins are settled in a row from north to
south or from west to east, indicative of stationing of sun
throughout the year or sun’s position during the night. Sun’s
position of night itself tends to suggest conception but not birth of
rajan.

Atharva (AVIIL4.2)"! is the earliest among those providing
an important alternative interpretation: this is all about to interpret
the Ratnin offerings as the establishment of a marriage like bond.
Taittiriya (TS.I11.3.9.5)" defines such relations as of bull and cow,

while S'atapath (S: Br. XI11.2.9.6) defines such relations in terms of
male and female generative organs and thus provides sexual
dimension of the Ratnin offerings.

The group of royal consorts and personage attached therein,
inevitably, reflects the idea of marriage and consequent to which,
entering the womb, to the extent of rebirth as present in the Ratnin
offerings ceremony, equally visible in personage attached with
chariot-the Suatas and Gramanis, the “king-makers”, surrounding
the king as an embryonic cover. In the Asvamedha, the sexual
symbolism is in full reflection in a symbolic chariot foray
(TS.1V.6.6 ff). Apparently, battle and sexual union are intimately
connected.

From this perspective of putting charioteers and other
representatives on a par with four royal consorts as womb or
embryonic covers wherein, a king enters only to emerge a year
later in the rites of unction festival with the help of Ratnins. In a list
of eight (PBr.XIX.1.4)'> people which include, among others, the
queen, the Suta, and the Gramant, help sustain kingship.

Furthermore, the embryonic stage usually defined as of
imminent danger: embryonic covers are both, for protection of as
well as it also harms embryo. The last ratnin represents this evil
aspect which has to be disposed of at their home: in the house of
Parivrkti, nirrti is put off and Parivrkti is sent away.

Alike other ratnins, the offerings made to the Mahisi and the
Parivrkti had to a different divinity, made up of different substance
and Daksina differs. Such contrast elaborated (KS.XVAH'™ in
following way:
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... 3fecd TEHET To SRIEHT HaE HOM:
SEomE TEHHAT IRGHAT

‘there is a caru for Aditi in the house of the Mahisi. The
Daksipa is a milch-cow.

There is a caru of black rice grains, broken by the nails, to
Nirrti in the house of the Parivrkti’s house. The Daksina is a
white, crumple-horned, tailless cow’.

Ratnin Goddess | Oblation Daksina
Mahist Aditi Caru (generic) Milch-cow
Parivrktt | Nirrti Caru (black rice kiita

grains, broken by nails)

Contrary to what Mahist had-a matrix of production in the
form of an oblation to Aditi, the benevolent mother goddess and
milching cow to officiating priest as Daksind, attributes to the
Parivrkti reflects a negative specificity associated with “black”
rice grains “broken by the finger-nails” and kiita as Daksina: black,
more than often, has sinister associations in Vedic culture. Besides,
there is recurring references of rice grains “broken by the
fingernails” as in MSS.IX.1.1.36", KSS.XV3.14'0, SBrV.3.1.13,
TBr.1.7.3.4". Further, nails usually acknowledged as inauspicious
in Vedic world. For instance, in Darsapiarpamasau (the New and
Full-moon sacrifice), use of nail is completely prohibited
(4 p§5.11.3.3), and at the very onset of the Diksa the yajamana
and his wife have their nails trimmed.

Such sinister design pertaining to the Parivrkti may observe
even in the Daksipa: the cow in question-the kira cow, in textual
sources, described as crumple-horned or hornless, bad, tailless and
“white” (KS.XV.4). Many other texts however, require a black color
cow:

KUS. XV, 3.21 : ‘F Faq@ 3STIgdldH=T’ (a black, broken-down
heifer is the Daksina)
UBr. V. 3.1.13 : @& Gfayom gFeorr 7it: gieuit gerfolt (the Daksind for

this {oblation} is black, decrepit, diseased cow)
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Asides of such physical inadequacy, the literary sources (viz.
MS.1V.3.8'%) add another problem-kiita is a cow that kicks
(apasphura). Numerous passages of Atharva, for instance,
mentions non-kicking (dn-apasphur) milching cow (dheni/
sudiigha/duhana) as a symbol of placid prosperity. AVS.XII.1.45",
reads as:

TEHEIRT Gferore ﬁg@T g@a@j\fwa? " (let the earth, bearing

in many places...yield {duh}me a thousand streams of property
like a steady {dhruvd} unresisting milching cow).

Against such background of everything attached to the
Parivrktt in the ASvamedha and the Rajasiya symbolizing a part in
sinister design, a question that one may ask more frequently, is,
‘why such presumably inauspicious person allocated such
important roles in rituals which, in turn, had its effect on the king
individually as well as the security, power, and potency of the
kingdom collectively’. Or, the Parivrkti, given her potency of
spoiling the rituals, just called.

The Rejected wife as a potential ritual tool

From above discussion, what appears more conclusive, in
opposite to structural role of the Mahis?, that-in order to carry on
assigned ratnin offering, to take charge of the horse at concluding
moments of ASvamedha, and to be an active agent in obscene
verbal exchanges, presence of the Parivrkti has to be sine qua
non. That, in ASvamedha, her work assigned at the hind-end of the
dead horse, which, aside others, considered as a source of fertility,
the Parivrktt infuses sexuality in ritual and thereby, making her
presence inevitable.

For the Rejected wife lives outside of the traditional socio-
sexual norms, she appears, in comparison to others do, to have
more charged sexual energy. Such gradually build up unreleased
passion, by ritualists, used in two different ways:

Al jatapath at one place (V.3.1.13; cf. TBrl.7.3.4), in the
context of the Rajasiiya, equates the Parivrkti with Nirrti®° (the
goddess of disorder and destruction). Accordingly, on account of
such similarity, the Parivrkti help repel the dangerous forces
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which, inevitably, create chaotic situation against in following
way:

‘

qE e gt @ AsmauEar
TIRARATSIT 5 &g
Tead SEAM Tl &9 GIAAE EBfad T8’

‘(for a wife that is without a son, is possessed with Nirrti;
and whatever of Nirrti’s nature there is in her, that he thereby,
propitiates, and thus, Nirrti does not take possession of him while
he is consecrated.’

By this way the Nirrti rite free the newly born Rajana, and
her counterpart, goddess Anumati (auspiciousness and goodwill),
help open the way for his upwards.

B] The Vedic authors, at second place, attempt to increase the
military potency as well as other hostile activities of the Rajan by
means of harnessing her sexual fury and other dangerous power.
Mythological facts help demonstrate such prospects.

In one hymn (RV.X.862]), Indrani, wife of warrior king
Indra, seemingly plays a role of Mahisi in the ASvamedha, for, she
copulates with Vrsakapi (virile monkey), the victim. In this
Vrsakapi hymn, although, Indra was declared as her husband,
their relations seem to be difficult one. Indra’s behavioural pattern
include, among others, beating of Indrant on many occasions for
her jealousy and ill-treatment of Vr$akapi. Elsewhere (KS.X.10),
Indrani, more specifically, declared as the Parivrktt :

T o1 55 GRGlh ST
[she is the Rejected wife on Indra]

The context of such announcement: an oblation to be made to
Indrapt under specific circumstances and with desired ends,
elaborated (KS.X.10) with equal precision in following manner:

G =T [Edd G g
TF TR T G 3O SEEAr
fo= gvafd dodem zgq @ Sfef
=T Yyaf< v a7 T S e
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Ymfafs 99 @ faed dar
SR TS FEE WS 9 R

fdfia Sl T 78 wErEr
35 URgkE ST TAeAEtEEty
e M A B - N P e
YAl 91 T ST A AaamiEa
T fded @@ cRom qggd

‘He should offer a caru to Indran’ in the house of the king
when the send has been raised. Indrapt is an army. With a
formulation he thus sharpens her to acquire (spoils). There are
balbaja grass blades on the firewood and strewn grass (at this caru
offering). These balbaja grass arose from excrement. In an
appropriate manner he thus leads her off. The spoils she should
acquire, from that the Daksing (is made up). (This is) for
prosperity.

He should offer a caru to Indra and Indrapt in the house of
the king when a send has been raised. Indrant is the Rejected wife
of Indra. He thus leads her among the cows. There are balbaja
grass blades on the firewood and strewn grass (at the caru
offering). These balbaja grass arose from excrement. In an
appropriate manner he thus leads her off. Spoils she acquire, from
that the Daksipa (is made up). (This is) for prosperity.

Many entities of the matrix thus created-the logical
connections between Indrapnt, send, balbaja grass, excrement, and
cows-had their textual parallels, re-connecting them with more
precision. Pertaining to balbaja grass, its (TS.11.2.8.1-2) parallel
says:

TATTINT/ /360 T TElG TR ~HEdl
Feaoll  SSABTFEMET  FEEAHT W el

‘...balbaja grass, he should fasten to the kindling stick. Where
the cow being covered (by a bull), made water (pissed), thence grew

the balbaja grass; verily making him (sacrificer) follow the way of
the cows, he (priest) causes him to obtain cows....’
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From aforesaid passage, it appears that the balbaja grass is
the product of wastes, urine in 7S or excrement in KS, of
mythological Ur-cow. Adding such product of wastes in ritual
matrix reflects some kind of deliberate action: following of trail of
droppings left by the herd which, in turn, permitting the sacrifice to
acquire desirable booty. Furthermore, “nyayena” from above
passage, may translate as ‘in the appropriate manner’ which, again,
in this context, may stand for ‘along the way’ (of the cows).
Moreover, Indrant is said to be “deity of the sena” (TS.IL2.8.1:

$GIO1 & ST ).

Indran?, thus, deriving her power by her structural role as the
Rejected wife, infuses such acquired power to the “raised army”
(senayamutthitdyam) in the command of the sacrifice. The
sacrificer seeks, for successful expedition, to have a well
sharpened army, for which, he should offer to Indran’ (‘he whose
send is not as it were sharp should offer an oblation to =701 £

e GATSTEdeaRATd:  KS.11.2.8.1) in the proper manner,

and Indrapt is the Parivrkti/Rejected wife.
Deployment of such power of Indrani, the Rejected wife, in
expeditions, is yet another question to be dealt with. To begin with,

it is apt to quote following two passages from the same text KS
(X.10 and XXVII1.4):

T a1 T GRGNE ST AT IR (Indrant is the

Rejected wife of Indra. He thus leads her among the cows)’

FETE aferr gfagar g
TTedd qreTgHFa gear gleeita G4 fAded
(therefore the rejected Daksina is not to be taken back, nor

allowed to wander among the (other) cows. Having become a female
hyena, she enters him (sacrifice or herd) and burns him/it up).
Apparently, Indrani homologized with the rejected Daksing at
KS.X.10. For, she led among the cows (gosuevainamadhinayati)
as a hostile entity, only to return victoriously with whole of herd as

booty. The rejected cow (Daksing transforms herself into many
fierce critters: lioness (ABrVI.35%; SBriIIl.5.1.21); tigress

(MS.1V.8.3); female hyena (ApSS.XIIL7.12), ravaging the herd/
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family and thereby, not supposed to be let back in her parental
entity, making Indran? an appropriate entity to be prayed for to aid
in military expeditions.

Nonetheless, she stands for good fortune against the lives and
goods of else one, making Indran’ as the Rejected wife, an
appropriate entity to be enlisted among figures to pray for
successful military expeditions. It is worthy to quote following
padas:

Ja96I FEHd dgd ol el
FoIg  FEENiaEhar w7E:

(Go forward, ye (two) feet; kick (sphur) forward; carry to
the houses of the bestower; let Indran? go first, unscathed,
unrobbed, in front; AV.1.27.4);

Many texts belonging to Black Yajur like-KS.VIII.17,

MS.111.8.4 and 1V.12.1, TBr1l.4.2.7, provides instances of Indrant
in aggressive form.

GTOI geaT Gioa o
(Indrantwon a victory with her husband; KS.VIII.17);

AT [FEEI9RT (Indrapt won a victory with her
husband; KS.VIII.17),

Tt yrggr  GarEafd’ (Indrapi winning by force....;
KS.VIIIL.17).

Reading of these padas firmly establishes Indrant as a force
powerful to such an extent that to whom, even her husband, Indra,
the warrior lord, either loses or defers. Further, her power, derived
from fury, as it appears, arose after sexual rejection, help secure
victory of her husband and on the other hand, help her to win him
back. Such mythic reconstruction with similar sort of features may
observe in yet another myth-‘the contest of Mudgala’ (RV.X.102).

The myth reconstructs a chariot race wherein, Mudgala, the
principal participant, despite of, being ill-equipped and his wife
Mudgalani is the charioteer, they win to great acclaim. In this
myth, Mudgalant called as Indrasena as well as “the race” is
undertaken for cattle. Various padas of RV.X.102 may read as:
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102.2: 3cq¥ grdl g&fd a1l 37T 3TPRY JesTIcqead
R GgEarEt TP W Fd AAGHIAT

(the wind whipped up her robe when she mounted the chariot
and won a thousand cows. For Mudgala’s wife was the charioteer
in the contest for cattle; becoming the very army of Indra, she
gambled and won the spoils);

102.5: TTGHe Icacaaga™ Tal rel: FEHSRI (through him,
Mudgala won as spoils of war a thousand and a hundred well-
grazed cows’);

102.9: 97 9 vreacqge™ AT Jrel: §aArsdy (through
(hammer) him Mudgala won a thousand cows, and a hundred, in
the races.).

A kita is the piece of wood yoked to the bull (RV.X.102.4).
The kita ‘possessing millet-like horn’ also constitutes in the
Daksina at the ratnin oblation of the Rejected wife. Albeit of their
variations in applications, noteworthy fact is their appearances in
the similar thematic matrix.

Yet another coincidence is the action of bull. The contexts of
appearances seem to be very similar: Indrant leading a procession,
kicking her feet (prd”sphur) unscathed, unrobed (AV.1.27.4), and in
this case, (RV.X.102.4) says: ‘... the animal with heavy testicles
stretched forth his forefeet briskly, eager to win the race, longing
for fame’ (¥ F5HAR: #9 F=odMI R a8 FHURAUEA’) It
further extends in bull’s action of excrement and pissing off during
the contest itself, however, Mudgalan’ gets splash during this
process (RV.X.102.5-6):

TIIRH guq [T 379t (they made the bull piss in the middle
of the race);
FEHYHET  Gad: HEHH Bl &H ARG’ (the

droppings of the headstrong bull, who were running yoked to the
wagon, struck Mudgalant).

Akin to the position of the Rejected wife in AsSvamedha,
Mudgalant, too, have the literal contact with potent fertilizing
ordure. Nevertheless, another similarity may observe in a simile
describing, alike to Indrani, Mudgalant:
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TRghe gidfaeEHa W &9 #Ud f4edd (‘she has
won, like the Rejected wife who wins back her husband, like a full-
breasted woman who pours water even with a poor water-

wheel....”; RV.X.102.11)

There emerges some kind of convergence, for, both of them
won contest, either on behalf of or along with her husband
(KS.VIIL.17 and RV.X.102.2) and for Mudgalant, even cows. In
both of myth, again, reward appears to be in the domestic sphere:
winning back of theirs husband (KS.VIII.17 and RV.X.102.11).

As observed by Witzel? (2012:437), (W)e seem to need myth
to structure our experience and to explain it. Also, it is necessary to
transmit all our acquired traditional knowledge and all cultural
trappings to our children by way of socialization....”. Mudgalani, as
Rgveda says, is the rejected wife who, despite much unevenness like
inadequate resources, won chariot race, a thousand and hundred
cows, but also, wins back her husband. Indrani, appears to be a
mythological analogue of the Rejected wife: Indrant, as the Rejected
wife, transformed her passion caused by rejection, into battle furry
which, she won for and with her husband.

Through the ritual actors, both, political and religious, the
construction of female sexuality appears to be a crucial point while
fixing the domain around notion of authority. Against the Mahisi, a
ritualized and idealized sexual counterpart of rgjan’s masculinity,
performing for the sake of dominion to be fixed, exhibited, and
reiterated through ritual, these two case studies-the mythological
model and her mundane counterpart, seems to be a kind of
optimistic practical self-help guide to the wife who had fallen into
the Rejected predicament. As provided, such fury to be used to
advance the ends of her husband and ultimately, you will get him
back: like a full-breasted woman who pours water even with a poor
water-wheel (RV.X.102.11). But in case of sonlessness what makes
her the Rejected wife (S BrV.3.1.13), apparently, there seems to be
an alternative mechanism for to reduce her unpleasant position: the
models of power and her inherent potency to be used for ritual
effectiveness. At another level of interpretation, nonetheless, the
notable ritual actors-the kings and his wives including the Parivrkti
(and the Mahisi)-serving, on the one hand, model to reiterate the
supreme temporal authority, and on the other, promoting the
efficacy of their own way of honouring the god.
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Atharva Veda S aunaka. Ed. VishvaBandhu. Hoshiarpur: 1962.

A replica of the Nirrti rite may observe in the Agnicayana (the
piling of the fire altar) wherein, a special sacrificial altar of three
bricks to be constructed at a place with the soil, by nature, saline
(svakrta-irina) or cleft (pradara), and to be situated in South-
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West of the sacrificial ground, for Nirrti. Concerning with ‘the
altar of Nirrti’, Says S’atapath (VII.2.1.5), ‘(w)hen the gods
restored the relaxed Prajapati, they cast him as seed into the fire-
pan, the womb; the fire-pan being indeed a womb. In the course
of a year they prepared for him this foundation, even this
(terrestrial) world; the Garhapatya (hearth) being this world:
therein they generated (reborn) him. And whatever evil there was
in him, whatever mucus, whatever inner and outer membrane that
they removed from him by means of these (bricks); and inasmuch
as thereby they removed his evil, his corruption, these are
Nirrti’s (bricks)’. In a like manner, the sacrificer (yajamana) casts
himself (S BrVIL.2.1.6).

Looking at the Nirrti rite in the Rajasiiya from this perspective,
the rdjan (as a sacrifice called in the rdjasiiya), after leaving aside
his embryonic cover, by means of offerings to Nirrti, he
undergoes a new birth. For, the daksina at the Nirrtirite
(krsnavash or the black garment, among others) called as
‘nirrtyayriipam’. Invariably, this stands for acknowledging of the
cover of the embryo as a personified representation of goddess
Nirnti herself, and giving away of this garment as dakcina seems
to be a way of discarding embryonic cover.

21. Rgveda. 4 Vols. Ed. by F Max Miiller.Chowkhamba Sanskrit
Series, Vol. 99. reprint Varanasi: Chowkhamba Sanskrit Series
Office, 1966. (Partially Trans. by Wendy Doniger O’Flaherty. New
Delhi: Penguin Books, 2000; Trans. by Stephanie W Jamison.
Oxford: Oxford University Press, 2014).

22. AitareyaBrahmana. 2 Vols. Anandadrama-Samskrta-Grantha-
valih, Granthankha 32. Poona: A nanddirama.1931 (trans by
Keith, AB. London. Harvard Oriental Series No. 25: 1920; Reprint.
Motilal Banarasidas, Delhi. 2016).

23. Witzel, Michael E J. The Origins of the World’s Mythologies. New
York: 2012.
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Folklore and Oral Traditions as
Source of History

e Dr. Daljit Singh

Folklore and Oral traditions are the important authentic
available sources for the reconstruction of the past. Folklore and
oral traditions connote oral transmission from generation to
generation - a tale, belief or practice thus handed down or anything
bound up or continuing in the community or society. It may also
imply continuous literary or musical development. Folklore consist
of all verbal testimonies which are reported statements concerned
with the past.!

Written literature is a garden which has been carefully tended
by an expert gardener, oral traditions and folklore is a forest of
wildflowers which have grown untended, but which have a
haunting beauty of their own. Written sources or Literature springs
from life, but folklore and oral traditions presents the better
projection of the innermost recesses of the social and cultural life
of a society, its traditions, customs, habits, behaviour, rites, etc.2

Folklore and traditions are significant to explain and
understand societies in the context of preserving cultural diversity
and protecting minority cultures, especially those of indigenous
peoples and marginalized social groups like the peasantry, labour,
ethnic tribes and women. Folklore and oral traditions, as an
important element of the cultural heritage of every tribe and nation,
become important to history as well. Folklore of a group reinforces
its sense of ethnic and social identity. It is a living and still
developing tradition, rather than just a memory of the past,
particularly with the growth of ethnic crisis in recent times. It is
through such an understanding that folklore and oral traditions are
considered as an important source for history.> Oral history is the
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memory of past events and occurrences that is orally passed on to
the next generation. Oral testimonies, on the other hand, are the
words of an eyewitness. Consequently, oral testimony becomes
oral history with the shift from one generation to the next.

Oral tradition constitutes an integrative and cultural institution
among most people. It is a communal activity, which informs as
well as embodies the precepts and values that are permanent
including those that are changing in that society. It contains the
society’s wisdom and achievements in art, politics, religion, health
care and so on. Oral tradition and folklore, in essence, almost
always tends to capture cultural reality. Oral tradition covers a
wider range of subject matter and can be found in a variety of
forms. The form of oral tradition and folklore is determined more
by its functional character than its oral nature.* This form varies
widely from people to people. There are some similarities in the
form of oral tradition and folklore between societies, but there also
exists uniqueness in such different forms of oral tradition and
folklore to be found in each society. Oral tradition is quite different
from personal knowledge attained by any person. It is an aggregate
of the community’s cultures handed down from one generation to
another. Before any information becomes a set tradition, it must
have been preserved and passed down by a much older generation
to another through oral transmission.

Oral tradition not only express emotions and arouse it in the
listener, but also transit knowledge, record and represent various
aspects of cultural life such as values, customs, attitudes, history,
social institutions and arts. The bulk of oral traditions comprise
folktales which could be grouped into stories of divination, hunter’s
experiences, tales of women, either about love, intrigue or betrayal,
expiatory and moralizing tales such as legends or fables.’

Folklorists and oral historians share an interest in homo
narrens, humans as storytellers.® Story telling is a very popular past
time with the Punjabis. During months of extreme winter, groups
of men, women and children sit near fireplace, or lie akimbo in their
beds under cozy quilts, or in summer sit out in the open under the
sky and tell or hear stories and thus beguile time. Stories are not
told during daytime because of the belief that if that is done, poor
travellers tend to lose their way. The tales told, thus, became well-
preserved valuable treasure handed down for ages from generation
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to generation. Old people relate them with special relish. Every
village has its own expert storytellers. Their narration is so dramatic
that even kids stay till a story comes to its end. Sometimes a story
goes on for a whole night, and some-times the narrative is so linked
that it is kept up night after night for long time.” Joan Didion puts
forward this notion in referring to the small actions we build into
dramatic scenes and even events : “We tell ourselves stories in
order to live, ... we live entirely ... but imposition of a narrative line
upon disparate images, by the ‘ideas’ with which we have learned
to freeze the shifting phantasmagoria which is our actual
experience.”®

It is no doubt seems alien to historians to describe the doing
of oral history in terms of process of freezing phantasmagoria, yet
it is not such a farfetched analogy. This is because the filtering of
actual occurrences is carried on through the scrim of
remembrance.

The world-famous Panchatantra is an anthology of tales
which were popular in Punjab in earlier times when the Aryans
were settled there. The oldest and most famous book of fairy tales,
Vad Kaha, composed by Rishi Gunadhya was written in Punjab in
the then prevalent dialect, Paishachi. This collection is not available
now, but Kathta Sarit Sagar based on it and written in Sanskrit by
Somadeva is available.

The famous Arabic collection of fables, Kalilawa Dimmah is
based on the Panchtantra. Similarly, most of the tales of Alif Laila
are said to have originated from Katha Sarit Sagar or Vad Kaha.
Punjab has thus been an ocean of innumerable gems of folktales
that have spread all over the world.

There is a strange paradox in our culture, a truth about face-
to- face storytelling that we have trouble admitting to ourselves:
often we are willing, on occasions of forced intimacy, to tell our
stories and to embroider upon them to make them more story like
even when that makes them less factual. The very subjects we
discuss with friends only when we know them very well will
emerge more easily and with less circumspection when we can tell
them to people with whom we are not acquainted, many of whom
we will never see again. And because of simple rules of reciprocity,
when others enter such life-storying, we find ourselves responding
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with stories of our own, even ones we never intended to tell
anyone.

Similarly, the seeker after life stories, of family and
community folklore, of intimate oral history, relies on the fact that
the informant will be willing and ready to tell us all precisely
because of the lack of familiarity with the investigator. But the
investigator must, then, factor in the entire range of possibilities
opened up, when asking for these stories. Though fact and truth
may be desired, it is in our social character to tell a story which
catches the interest of others. That commonly means conforming,
in some degree, to our cultural patterns of expectation for
storytelling, including the conventional ways we have of “spicing
things up”. Any life story that makes any pretence at being a record
of actual past activities has to tread this line between being true and
being interesting.” Moreover, there are certain kinds of stories
which, when named are presumed to be either fictional or at least,
exercises in stretching the truth.

The attainment of such importance also demands the need for
intellectual property protection of expressions of folklore that is
made necessary vis a vis modern information technology. As the
Indian society is tradition bound, it is not wrong to say that the
folk memory and oral traditions controlled the mode of thinking and
lifestyle of people. Since folk literature and traditions include
impersonal documents of society, a legacy of the total society,
society’s own expressions about itself, a qualitative change can be
made in historical writings. But the fact remains that only by
careful evaluation of such sources, the historian can arrive at an
assessment of the authenticity of the information supplied by the
initial informant and of the continuity or discontinuity of the chain
transmission. Once a testimony of folklore and oral traditions has
been understood, one can proceed to the final stage of critical
analysis by means of comparison of testimonies of the folklore
which will lead to a better assessment of the evidence. The people
transmitted it spontaneously through the word of mouth. Oral
traditions are rich source of knowledge. These Oral narratives
constituted the local or regional history. To better represent the
local or regional past, it is imperative for any researcher to uncover
through such local historical sources. Therefore, it becomes
necessary to decode the past by innovating an unconventional
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method: the use of oral sources. Thus, in order to make oral
tradition reliable as a valuable source of historical writing like other
sources, the historians using this source must be meticulous,
painstaking and cautious. Hence, the historians using oral traditions
must possess an intimate knowledge and a clear understanding of
the local languages, tradition and customs of the place and people
whose oral traditions they are collecting for reconstruction of their
history. Jan Vansina’s work Oral Traditions: A Study in Historical
Methodology, is a crucial methodological intervention of how oral
traditions can be an aided source in reconstructing a society with
scarce written evidence. Vansina argues for the equal value of oral
source of history with the written records. '

The local historian contributes more to the history because he
talks about the common people, their living conditions, their
manners, their customs, etc. Such information is not ordinarily
provided by the so-called traditional historians. In a relative sense,
oral history offers immensely more to the subject of social and folk
history than it does to the political history. This egalitarian bent is a
conspicuous feature of the oral history. For the masses living in the
rural India and the artisans, the folk tradition has served as a carrier
of knowledge and wisdom from one to the succeeding generation.
Illiterate as the masses were, they expressed themselves collectively
in the folk-art forms and folklore. Thus, folklore assumed the
character of community memory. As Sir Richard C. Temple says
about folk tale, “It is the true reflex of consciousness of the
community.”!!

The term, folklore, is probably as old as mankind as it must
have originated in the pre-literate era of the human civilization. But
in the vocabulary of academics its use is of comparatively recent
origin. In 1848, William Thomas coined the term folklore. He used
it for popular antiquities and the criterion for the definition of
folklore is that it is in oral tradition and is employed as a method of
transmitting knowledge, wisdom psychological responses of a
group, values, customs, etc. from one generation to another.

The historian tries to find the belief of the people, what they
assume, what had really happened through the local history and
folk history. The local and folk history generates interest in the
native view of the past which may be in the form of a collective
tradition or a personal reminiscence.'”
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The folk history of groups and cultures, which have
predominantly been oral rather than written, can be better accessed
through the local history. Only the local history can unlock and
preserve the folk history and oral traditions. The raw material for
the local history is the human memory which of course serves only
as long as its possessor lives, and it often deteriorates even sooner.
Its preservation and dissemination are a worthwhile endeavour.
Every death is a potential loss of a narrator and thus an absolute
loss of societies’ collective historical memory. Whenever one of
these dies, a fibre of Ariadne’s thread is broken, a fragment of the
landscape literally disappears underground. Yet oral traditions or
folk history is by far the most intimate and the richest of historical
sources, the one which is most filled with the sap of authenticity."

The local and folk historians’ collected and published works
made little or no effort to comprehend the life of folk who supplied
it.'* These historians did not write the descriptive and detailed
information about whatever they had collected although their
subjects may had a very rich oral tradition and information. Oral
tradition is a story, tradition or practice that is shared orally or
through speech wusually handed down from generation to
generation. Oral tradtion is usually eventually written down but can
tell us so much about the society and the people who originated
them and allowed history to be kept and shared by groups who do
or did not have writing. Ancient texts of Hinduism, Buddhism and
Jainism were preserved and transmitted by an Oral History."> The
major sources of narratives in the ancient period are a series of
texts composed in Sanskrit beginning from the Rigveda to the great
epics, the Mahabharata and the Ramayana which were earlier part
of the Oral traditions of the people. The Rigveda of the early
Aryans is the oldest sacred text in the world and the collection of
hymns in the Rigveda is the earliest source. The hymns were
composed orally and were part of the oral traditions for hundreds
of years before they were written down and collected in Rigveda.

In history also, great changes and new trends made headway.
The focus of history has moved away from the political history of
kings, rulers, nobles and officials to the writing of “New” social,
economic and culture histories wherein the ordinary women are put
back into historical narratives, and wherein historians have turned
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their investigation to the development of group identities,
particularly workers, peasants, racial and ethnic types.'®

The study of oral tradition and folklore developed in the
eighteenth century after the industrial revolution in England and
Europe in the wake of drastic transition from present societies to
the rise of capitalism. In India, folk and oral traditions are generally
identified with peasant society or rural group. If one adheres to this
narrow conception of folk, one is likely to draw an inference that
the city-dwellers do not have folklore. It is equally a fallacious view
that folklore or oral traditions or literary sources were reduced in
the remote past and have no relevance to the society which retains
it. In views of fragmentary survival of folklore, the scholars believe
that the modern age which heavily depends on literature and rational
culture, does not produce folklore. These are historical accounts
that are transmitted from one generation to the next through words
of mouth. They can be in the form of praise poems and songs
telling the heroic deeds of an ancestor, a clan or a whole
community of people. These oral accounts open an important
window on to the past. According to Vansina,” Oral traditions
constitute important primary hypothesis that have to be confirmed
by independent evidence such as that uncovered by documentary
or archeological research.”!”

Oral traditions contain cultural information about the past
carefully preserved and handed down from generation to
generation. Oral tradition is a source of historical material. In
writing history, there are various sources available at the disposal of
the historians. The utmost concern of historians is the possibility of
gaining the knowledge of events and actions that happened in the
past, which are no longer available for scrutiny or direct study.
Since the persons or events in which they are interested are gone,
historians must rely for information on any evidence from the past
concerning events or person. Oral traditions are good source of
historical writing that has in the recent times been given a prime of
place in historical scholalrship.18 According to Stevens, “It becomes
the job of the historians to discover which elements in the oral
tradition are reliable as sources of data, which are unreliable and
which can provide clues to the locations of reliable sources
elsewhere, and this task can be so frustrating as to cause the
researcher to reject oral sources altogether.”!” The archaeological
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record contains material remains of past human behaviour that
provides physical evidence for many of the same events and
processes referred to in Oral traditions. Since oral traditions and
archaeology have inherent limitation, combining them in research
can create knowledge that goes beyond what is possible using
either by itself.

The term ‘folk’ is a wide term and appeals differently to
different scholars. The term can refer to any group of people who
share at least one factor race, occupation, language or religion. A
member of a group may not know all the other members, but he/
she would know the common core of traditions of the group which
help the group to have a sense of group identity. This group of
people may be denoting a country, a province, a district, a village, a
religious community, a social group or a geographical region. But
the fundamental pre-requisite is that items of folklore must be
shared by the social group. In the medieval period, the ballads of
the heroes, the narrative of the lovers, of the Bhagtas and Yogis
were part of the oral narratives of the people. The professional
groups of bards and folk singers were mainly from the low-caste
community of the Bhats and the Mirassi. They hardly had any
education, but they were excellent talented artists with great
command over language and rhetoric. These bards were great
narrators for only significant situations in the narratives were
composed in the verse according to folk forms of poetics. It may
be an ethnic group. In India, one can speak of a large number of
folk groups based on distinct folk traditions. For instance, every
Punjabi, despite many differences of religion, creed or colour, are
familiar with the folk-literature like the Warish Shah’s Heer, Pilu’s
Mirza Sahiban and Hashim’s Sassi Punnus. These compositions are
the workmanship of famous writers in Punjabi and form part of the
written literature, but the love tales for untold generations have also
been a part of folklore. The folk dances like the Bhangra, Giddha,
Sammi and Ghumar are all accompanied by folk songs. On all
occasions of social or religious significance the villagers seek self-
expression in folk music. To a Punjab villager oral literature is a
living entity that pervades his life and in part and parcel of his joys
and sorrows. Even an occupational group has its own folklore.

There is an abundance of heroic, devotional and romantic
tales in Punjab folklore. Very often they are in verse. Tales of Puran

January-June 2020 ISSN 2278-4632 Juni Khyat 39




Bhagat, Gopi Chand and Hakeetat Rai belong to the devotional
type, whereas Raja Rasalu, Sucha Singh Surma and Jeuna Mor
belong to the heroic category. Heer Ranjha, Sassi Pannu, Mirza
Sahiban, and Sohni Mahiwal are particularly popular as tales of
romance, and many eminent poets like Waris Shah and Hashim
have narrated them in verse form. These sentimental tales are
always sung in typical strains. For every tale the popular tune is
different. Mirza Sahiban is sung in long wistful notes; the tune is
known as Sad (Call). It is mournful tune, and the singer generally
puts one hand on his ear and makes gestures with the other while
he sings.

Punjabi oral literature is tremendously rich in proverbial and
gnomic lore. Proverbs, which play a vital role in the daily life of the
people, are a perennial source of wit and humour. When a piece of
advice must be tendered and a particular type of behaviour or
action has to be encouraged or discouraged, the Punjabi takes
frequent recourse to proverbs. Punjabi proverbs are a true
reflection of the heart and soul of the people and grow out of their
social consciousness. They are perennial source of inspiration to
community.?°

In the Indian context folk is essentially bound up with family,
caste and space or territory of its origin. Nonetheless, folk tradition
has its own channels for intermixture and spread which help in
transgressing the bounds limiting its spread, folklore’s mobility or
transmission takes place through pilgrimages, fairs, fakirs, monks
wandering minstrels. The regional folklore got enriched by the
Bhakti saints who visited various parts of India and reference to
this effect are found in folktales, songs, riddles, proverbs. Similarly,
certain all India myths and aspects of the classical musical and
literary tradition which in its origin were a part of literate tradition
with the passage of time became integral part of folk tradition. A
detailed analysis of the folk literature would reveal a fine blend of
the many traditions forming linkages of integration of local with the
all India cultural tradition.

Punjabi Ballad-writers of the Middle Ages again and again
made these episodes the subject of their poetic creation. Legends
have a special appeal for the Punjabis for the struggle social
stratification which they represent. The Characters are rebels
against a stagnating social system and values.
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Some legends are heroic in content, and they sing praises of
the warriors who sacrificed their lives for the country?'. Raja
Rasalu is the most famous character of this heroic cycle. He was
the son of King Salvanhan of Sialkot and is supposed to have lived
towards the end of the first century AD. In Pothohar and Sialkot,
there are many places associated with Raja Rasalu. The marks of
the hooves of Raja Rasalu’s horse and the lunge of the sword
which he is supposed to have aimed at a witch are still preserved at
Cheer Par. Some legends, local in character because they pertain to
a certain village, river, rivulet, etc, remain restricted to those areas
only.

Sir Richard Temple collected many legends of Punjab and
recorded them in three volumes, under the title Legends of the
Punjab, but the legends collected are only a small part of the vast
ocean which has not yet been and cannot easily be documented.
These are still orally transmitted from one generation to another.

Punjabi fairy tales are extremely fantastic. The heroes and
heroines of these tales’ pass through various difficulties but by
virtue of their intelligence and physical prowess they defeat the
antagonistic forces and succeed in achieving their object. The
stories always end in the victory of the hero. Among the important
fairy tales of Punjab are Phulan Shahzadi, Mirchan Sahzadi and
Baingan Shahzadi.

Anecdotes, called batan in Punjabi, are an essential part of
folklore and are very popular. They are entertaining as well as
instructive, they throw light on social injustice and inequality, make
sarcastic comment on the weaknesses of human nature, and are
used as proverbs on appropriate occasions.

Historians’ objection is that folklore does not relate to any
specific time or period and erroneously feel that it has been
transmitted without any change from the hoary past. The folk
tradition is reflective of society. It is a mirror in which society sees
its image. This image keeps on changing in accordance with the
changes taking place in society. Incidentally if there happens to be
no change for a considerable period, this would mean two distinct
features of the Indian society, continuity and conservatism. But to
think of the presence of gap between folklore and historical reality
would be an irrational view of obvious, since these two aspects are
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complementary, this imposes a heavy burden and obligation of the
discipline of history to know and explain the social context of the
folklore. These are long range of questions which a student of
history can pose to grasp the full context of the folklore.

Moreover, oral literature lives in tradition and is not merely a
personal subjective reflection of an individual who according to
Edmund Wilson’s famous ‘The wound and the bow’ theory is
giving expression to his personal woe. The canvas of oral literature
is larger for it is a record of tradition of culture and it keeps on
changing with the change in the collective life of the community.
On the contrary, the text of a literary creation like that those of
Kalidas, Shakespeare, though sometimes older than even some of
the folk-literature, remains unchanged. While the text of oral
literature remains in a continual state of flux. In essence, one
principal difference between the oral and written literature is that
oral creations enjoy multiple existence while the latter exists in fixed
form and content.

In the oral literature, there is greater rapport between the
narrator and receiver; there is a living contact; there is greater
immediacy, empathy and spontaneity; there is greater freedom of
language, expression and gesticulation than it is in the written
literature. The oral literature in this way is a living literature, it is
nearer the folk, their lifestyle and mode of thinking; it is universal
and belongs to everyone in the community.

In this regard, folklore is an impersonal document. History
based on such evidences is a history of the whole people in which
folk are seen as people, one united group and as human beings in
their folk relationship. It is also a history in which the people are the
historians as well as the part of history, telling their own story in
their own words everyman’s history, for everyman to read. This is
“collective” history, gathered from thousands of contributors, from
all classes and ranks; it is collected and recollected history,
recorded from the memory and the lips of informants. To write the
history of the people folklore may be considered as the best source.
It can render and enlarge its scope and concept, as that would
include the expression of the masses. In brief, the folk literature
furnishes living evidences on the basis of which we can construct
relatively more authentic history, and, at the same time, we can
accept them as charters of standardization.
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However, there are pertinent dangers in the usage of folklore
as a source of history as well. Herein lies the responsibility of the
historian. Before using folklore as a source, the historians always
prefer to verify the information as per the standard methods of
verification. They recommend the use of folklore material when the
standard source is either scanty or absent, or when the folklore
provides the additional information. In the application of folklore
contents and implications to history, of discerning the “historical
sense” in folklore, the historian will have to be aware of the thin line
that exists between history, oral history and oral tradition. This calls
for a combination of methodologies of history and folklore. P.
Stevens said that, “He (historian) must use oral traditions as guides
for comparative research. Elements in traditions must be cross-
checked with other traditions, with anthropological studies, with
archeological data, with the result of linguistic methods such as
glotto-chronology and with written records. It is not an easy job
(using oral tradition as a historical source). But with patience and
care and the ability to transcend his own cultural and educational
biases, the historian... can make good use of oral traditions.”*

Traditions play an important role in writing the history or
getting the information for unexplored facts of the history. No
doubt written sources are very important but at the same time for
regional history traditions and oral based evidence are very
important. For example, sources of Punjab history i.e. Janamsakhis
the Gur Bilases and the Prachin Panth Parkash are entirely based
on tradition. But these sources are very important for the
researchers. Oral traditions and folklore are the most available
sources for the reconstruction of the past. Oral traditions are
known to the basis of many written sources, the historians can
arrive at an assessment of the authenticity of the information
supplied by the initial informant and of the continuity or
discontinuity of the chain of transmission. Once a testimony of a
tradition has been understood, one can proceed to the final stage of
critical analysis by means of comparison of testimonies of the
tradition which will lead to a better assessment of the evidence.
Paul Thompson writes, oral history is as old as history itself. It was
first kind of history. And it is only quite recently that skill in
handling oral evidence has ceased to be one of the marks of the
great historian.?
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As regards its importance as an alternative source to fill up
gaps in history, it may be stated that the historian must first of all
be aware of the basic difference between history and folklore,
myths and legends; second, that the historian be trained in the finer
details of methodology of both history and folklore as well, so as to
generate a holistic and meaningful reconstruction of the past,
corroborated by other evidences.
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Music and Dance in Rock Art

e Virendra Sharma

Art consciousness has been manifested in a multi-faceted
form in humans since the earliest ages. The combination of tempo,
rhythm, and tone among the freedom of wild animals has also been
expressed in a variety of ways. These archaic forms of music have
also been associated with the complex state of mind of the human
mind and superstitions of the supernatural type. The expression of
dance and singing through illustration is not as easy as singing.
There is a complete lack of language and type of information for
singing and it is impossible to express it through pictures. The
dance may have originated as a happy expression, which gradually
expanded to take the form of collectivity. This euphoria became a
symbol of victory after some time and in a way it developed itself
systematically. It is very difficult to say how to dance and musical
instruments originated, but it developed a community by starting to
connect everyone without any discrimination.

The artistic spirit manifests itself in many ways, one of which
is dance and the other is music. The pre-historic paintings as well
as dance and music are associated with primitive magic, beliefs,
and rituals. According to Heinrich Zimmer, dance is an ancient form
of magic. The dance becomes amplified into a being endowed with
supernatural powers. His personality is transformed in another way.
Like yoga, the dance induces trance, ecstasy, the experience of the
divine, the realization of one’s own secret nature, and finally
merges into the divine essence. The real assessment of its position
and purpose, in pre-historic times, is very difficult to understand.
The reconstruction is made from the available data, in the form of
paintings, the facts seem to be quite near to the point. The painters
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were living in a society that had a developed sense of art and was
interested in its manifold aspects.

Scholar M.C. Burkitt remarks its own way to understand that
Tt was probable that pre-historic man also indulged in ceremonial
dances, when the game was scare and struggle for existence
became acute’. This statement may be correct and relevant in
regard to people living in the pre-historic European area. But in the
Indian context, the above statements have been just the reverse.
Here it seems that there was no scarcity of animals and the struggle
for existence was not so acute. This seems to be the reason why
most of the painted areas are situated in the forest regions and
many of which even now abound in beasts of prey. In the case of
Europe, the animals depicted in the paintings are now extinct. But
the animals depicted in the Indian paintings are those which can
only survive in a tropical climate. This suggests that the climate of
this region has not changed so much as in the case of Europe
which created a scarcity of the animals in that region. In the earliest
paintings in India, the animal figures are mostly, bison, antelope,
deer, etc., which still exist in this region. Secondly, the struggle for
existence was greater for the animal than human. The human had
developed stone tools that protected him, and with its help, he tried
to acquire supremacy over the animal world.

It is obvious that the life of the pre-historic people was
very tough. They struggled against nature with the help of their
simple primitive weapons, generally made of stones and bones, by
them.

They were mainly dependant on hunting for their livelihood.
Often they had to chase the animals and birds, which was really a
difficult job. After successful hunting, it would have been rather
impossible for them to check their instinct of joy. This joy would
find expression either in the form of singing or dancing. A large
number of such hunting groups are depicted in the rock paintings,
where the hunters are shown dancing. These paintings depict either
the simple dancers or sometimes dancers associated with various
musical instruments. Vocal music has its own limitations as a
subject for the painter to express on the wall. The singing can be
represented by the movement of the lips. This type of
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representation was possible only when the artist was able to draw
the details of the human features. It is found that the pre-historic
artists did not have either skill or the inclination to execute the
detailed features of the man or the animal. Time existence of music,
therefore, can be accessed on the basis of those painting scenes,
which represent the dancers and instrument players.

The rock-paintings available from across India, enable us to
deduce that even the unrestrained life of the savage people was
somewhere regulated, by rhythmic patterns of movements and
sound and that the artists had the idea of the vitality of the dances
and could reproduce the movements and the rhythm. D.H. Gordon
pointed out that ‘“There are also dancing figures full of vitality, and
displaying a clever rhythm of line calculated to produce a lively
sense of movements one finds many excellent examples of arrested
movements; and the clever use of balanced curves combined with
the forward and upward flick given to the skirt’. Thus the forceful
dancing groups clearly show that the pre-historic people had
developed an aesthetic sense which had formed their social
character. It may be recognized that only a limited aspect of the
total field of dancing or singing is represented in the paintings,
which is not sufficient to give us any real insight into its extent.
There are mostly two categories of dancers found in the rock-
paintings, viz, individual dancers, and dancers in groups. The
dancers are either males or females. Further, in some of the cases,
these dancers are having instruments and sometimes they are
without instruments. We found single male dancers as well as
female dancers invidiously. In a group of dancers, we also found
the group of male dancers and female dancers separately. But
sometimes we found a mixed group of dancers of males and
females. It shows social equality among men and women at that
time. Most of the dance figures found without instruments in their
hands but some figures found with instruments with them. It
shows that they were aware of the instruments of music and also
know how to play with rhythm.

It has been found that the paintings classified under the
earliest group have a few dancing groups. The paintings depicting
dancing which belong to the early series are generally of group
dancers. The dancers sometimes have animal masks over their
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heads. No sign of individual dancers in these series is so far found.
This indicates that in the earliest times the dancing constituted a
group activity only. With the progress of the series, we get a large
number of individuals as well as the group dancers. In the late
series, musical instruments were also introduced to support the
dances. Thus it may be presumed that the advancement of the
society is indicated in the rock-paintings with an increasing cultural
activities which reflects the progress of society.

The dancers, shown in Rock art, are divided into two
categories solo and group dancers. The representations of solo
dancers are less in number in the rock-paintings. In the earliest
series, it is very difficult to differentiate between the male and the
female figures as the figures are asexual. The possibility seems to
be that the earliest painters had no idea as to how to represent the
different sexes. Only in the late series, it has been found that the
females’ figures are represented by showing their breasts.

Dancing Position and Gestures

The dance was the community activity in prehistoric times to
get happiness or show joy. There was no such kind of particular
dance form found in rock art. Joining and connecting hands
dancing style is very common in Indian rock-paintings. Almost all
the areas, with few exceptions, have yielded this type of paintings.
Gordon has also published a group of hand-in-hand dancers from
Kabarapahar. The buds of the dancers are filled with cross-hatched
lines. He also described the dancer from Bori rock-shelters,
Hoshangabad in his other paper. The number of dancers is four.
The last human figure has faded and is not easy to reconstruct it.
The body of all the dancers is in conical shape is thin at the waist to
which are attached fillets, which are swimming in the air.

The dancers with joining hands' are found at Kabarapahar,
Abchand, Putalikarar, Raisen, Kharwai, Bhopal, Berkheda, and
Pachmarhi, Mirzapur, Modi, Raigarh (Chambal valley) caves. They
cover almost all the series except the first one. It means that
dancing in that form started with the stick-shaped style and
continued up to the last series. In the Baniaberi rock-shelter at
Pachmarhi, there are female hand-in-hand dancers. Generally, there
are seven dancers, though occasionally six or eight. It is worth
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mentioning here that in Bastar (Chhattisgarh), the dance of this
nature is practiced even today and is participated in by both the
sexes. In this dance, the participants join their hands and form one
or two rows, and then to the beating of drums (mridanga) they
start dancing. Gradually the drum-beats increase in rhythm and so
does the dancing tempo. The use of intoxicating liquid helps the
dancers to continue the dance even for the whole night. Some
figures are found as mask wearer in dancing form. These figures
are very much similar patterns of bushman’s of South Africa. In
Dorothi Deep (Pachmarhi) caves, a pair of a dancer having the
mask of an animal, and the other wore a monkey mask on his face.
Probably it was the type of farce of that society.

Musical Instruments

Music is incomplete without instruments. In prehistoric times,
when the man has lots of time to create or recreate himself, he
invented some musical instruments which has no complexity. The
results of that, he took some simple things, like wood, stone, or
horns of the animals, to generate soothing sound for him. We get
different types of sounding instruments, like drums (dholak/
nagada), damroo, flute, sitar, algoja, clarion, long rods like tongs,
etc. from these painted areas. Many other unacquainted musical
instruments are also depicted in rock art. Mostly the figures are
found in dancing and moving postures. It seems that the drum
(dholaka) was a common type of musical instrument available to
the pre-historic people. It is even popular in our days, at least in
northern India and it is generally found in the houses. The reason
may be that it is cheap and easily available, and it has mot requires
to have special skills to play. The other types of musical instrument
were commonly used in the rock-paintings are flutes and horn
bugles. Kushana terracotta also indicate that type of musical
instruments. In two cases we get a double fluted instrument to
know as algoja. This is available from Dorothi deep and Jambudvip
rock-shelters. Two clarions (turhi) playing warriors are depicted at
the Nimbuboja rock shelter. This instrument was generally used at
the time of war. A rectangular drum (daphali) is drawn in the
Siddha Baba shelter at Naryavoli.

In the development sequence, the pre-historic man not only
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gave importance to his way of living and security and possibilities,
along with it, a man also gave his merriment to life. For this reason,
he not only adopted dance and music but also carried it forward
with collectivity, which is confirmed through rock paintings. It was
also reflective of his mental and ideological progress.

Depiction of Veena Player
near Pattadkal
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Depiction of Drum Player in Bhimbetka

Depiction of Dancers in Raisen Shelters

Coursty : All four images used in this research paper are
excerpted from FErwin Neumayer's book entitled Lines on
Stone: The Prehistoric Rock Art of India, Manohar Publication,
Delhi, 1993.
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Role of Archival Sources In The
Reconstruction of the

Economic History of Bikaner State :

With Special Reference to

‘OON Re LUNKARA Ri BAHI
(LATER EIGHTEENTH CENTURY)

e Dr. Rajender Kumar

Rajasthan state archives is a treasure house of archival
material. Innumerable bahis of Bikaner state are preserved in it. One
such bahi is Oon re Lunkara ri Bahi which contains information
on wool production and its trade belongs to year VS 1844/1787 AD
written in mudia script of Rajasthani. The subject of it becomes
clear from the title of the bahi. The word lunkar used in this ledger
book is referred for a thick woollen of single colour for covering
the body. The embroidery was made on it to look attractive. These
scarves (lunkars) were of single colour as white, black and red but
some pieces have border of different colours. These scarves were
made in large quantity in Bikaner state and very popular among
rural as well as urban folk. These articles were made of various
qualities. Ordinary items made of raw wool for the common folk
while fine wool scarves were for the rich and the members of the
nobility which is corroborated by the evidence contained in other
bahis of the state namely Sawa Bahi, Jagat Bahi and the Jama
kharch Bahi of the state.

The bahi offers information on various aspects given below :

Wool Producing Castes Or Groups

This document furnishes detailed information about the
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involvement of various castes in producing wool in rural as well as
urban areas of the state. These were Rebari, Bhambhi, Raigar,
Khatik and Auli, who used to rear sheep to obtain wool for making
scarves. We also come across a few instances of involvement of
high caste people like Rajput and Brahmins in this profession.
Moreover, engagement of the other castes - Chand and Meghwal is
also reported by the bahi. Though, this sector was largely male
dominated but references of women engagement is also coming to
us. Two examples can be cited for it. One woman of the caste
Meghwal of village Surdhana sold two Lunkar Than to Kadei
Dasani. Similarly, a woman of same caste belonged to Bikaner City
sold two Lunkar Than (a fixed measured piece of woolen cloth) to
Chaina Kothari- a trader. Apparently they themselves had woven
these scarves. Numerous examples are found in the bahi, which
confirm the importance of the wool production.

Wool Production Sector

In Bikaner state, the production of wool was done at a large
scale in the 18" century and the main source of income for the people
involved in it. A section of the people of almost every village is
engaged in it. Names of innumerable villages under the chiras
of Magra, Surpura and Lunkaransar are mentioned in this bahi. Apart
from this, villagers of Suratgarh, Churu, and Rajgarh were engaged
in sheep rearing and scarf making.

Taxation

A detailed account of the transactions of Lunkar and blankets
is available in the bahi. The state received jagat on each transactions.
Thirty seven dams were collected as a jagat on each Lunkar Than
and 1 taka 25 dams on a blanket than.® On these woolen products,
occasional discounts were also granted by the government. Many
instances of the discount in the bahi are available. For example, the
Brahmins who did the work as bichhayat traders bought two Lunkar
Than, on which 1 taka imposed by government and the discount of
25 dam was sanctioned.’ This bahi records the account of 6 months
for 1787 AD of jagat realization from the Lunkaras and blankets in
the Bikaner state, from which the fluctuations in the jagat can be
understood as well.

January-June 2020 ISSN 2278-4632 Juni Khyat 55




Involvement of Merchants in Wool Trade

This bahi gives information on the merchandise traders, who
were trading wool and wool products in the latter part of the 18th
century. After a thorough analysis of this bahi, traders referred to
here can mainly be divided into three parts : wholesalers, retailers
and brokers etc.

1. Wholesaler Merchants

On the basis of the bahi, it can be said that many wholesale
traders were engaged in the trading of raw wool and woolen goods
in Bikaner city and adjoining towns. There are two categories of
wholesale traders, such as Local wholesalers and Regional
wholesalers. Local wholesalers used to conduct business
transactions within the state, as mentioned below-

(i) Local wholesaler

From this bahi, we get information about local wholesale
traders associated with wool trade of Bikaner State. According to
which Lachhiram Lohia, Dalla Khandelwal, Dhanroop Surana,
Vishnu Khatri, Prithvi Kothari, Nihalchand Pugalia, Motiram
Dammani, Radheshyam Binnani, Roopa Sawalsukha, Shambhu
Sipani, Chaina Kothari, Rau Dasani, Andu Lalani, Chand Sadani,
Anupchand Golcha, Viradhi Chand Bhura, Jetharam Bhoora, Guman
Sindhi, Girdhari Surana, Vardhman Banthia, Gulab Parakh,
Bagasiram Banthia and Santokh Chopra etc. were the main local
wholesalers who played an important role in increasing local wool
trade. These traders were especially associated with trade of wool.
Innumerable references about their trading activities are available in
the bahi.

(ii) Regional wholesaler

The bahi also contains information about non- Bikaneri
traders who used to buy wool after staying in the city. Among them
were Khushali Ram Nagauri, Jethu Nagauri, Meethu Didwaniya and
Manak Ram Didwaniya etc. These merchants used to sale Bikaneri
wool scarves and other products in Jaipur, Didwana and Bikaner
itself.
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2. Retail Merchants

In the erstwhile Bikaner state, retail traders also had an
important role in the wool trade. They used to buy goods from the
markets (mandis) or the regional wholesale traders or local
wholesale traders. This group is divided into two parts mentioned

as below:

(i) Shopkeepers

The important facts about their business activities are
highlighted by the bahi. Details of the major shopkeepers (retailers)
of about two dozen villages of Bikaner State are mentioned in the
following table :

Table-1

Retail (Vendor) merchants of major wool producing areas of
Bikaner State!®

Sr. Nos. | Name of Village| Name of Local Shopkeepers

1. Udairamsar Jayachand Surana

2. Beethnok Hardev Garg, Jayaram Rathi,
Hariji Hirawat

3. Naal Gaon Paramananda Pugalia, Ladhu Sethi,
Hema Gulgulaya, Kheto Gulgulaya,
Jassu Chhajer, Sawant Sethia,
Hathyo Lalani, Lachhiram Rathi

4. Jalalsar Mulla Duggad, Bhau Duggad

5. Napasar Jaggu Mundhra, Guman Mundhra,
Seth Jairam, Khetram Mohta,
Radhakisan Rathi, Bakhta Chhajer,
Nathu Mohta

6. Gajner Pohkar Bhattar
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Sr. Nos. | Name of Village | Name of Local Shopkeepers

7. Kolasar Mula Mohta
8. Bholasar Anda Daga, Balkishan Lohiya,
Sagat Seth, Veer Rathi, Mula Baid
9. Magra Magan Pugaliya, Dhanna Parakh
10. Dulchasar Hardev Bhattar, Jayakishan
Mundhra, Ramkishan Murdhaniya
11. Janglu Ajay Parakh, Sardar Parakh,
Raju Seth

In addition to the above mentioned shopkeepers, the names of
numerous other shopkeepers are also mentioned in the bahi.

(ii) Bichhayat

The other category of retailers was bichhayar'! merchants.
The Bahi provides information about the bichhayat traders of
Bikaner state. In this category of merchants, lower caste
dominates. For example, Chand Hiryo (bichhayat) of village
Shriramsar had sold one [unkar than to the merchant Sarang
Binani.'? At other place, the wholesale trader, Dalla Khandelwal, had
purchased two lunkar than from a Meghwal of Bikaner city.' It is
evident from this that some bichhayat traders also used to buy and
sell woolen products in large numbers. This shows their deep
involvement in this trade.

It is known from this bahi that the bichhayat kind of trading
in Bikaner was done by people of all castes and religions. Brahmin,
Khatri, Kumhar, Rajput and Muslims etc.'* For example, Bichhayat
Khatri purchased the 4 [unkar than from Chand Minya, the
producer of village Shriramsar.'> In another case, the Brahmin
(Bichhayat) sold 2 lunkar than to the merchant Jetha Bhura of
village of Kotri.'® Therefore, it is clear that every section of the
society was associated with the bichhayat trade.

3. Broker Group

The bahi also provides detailed information about the brokers,
who were involved in broking among the wool traders in the state
of Bikaner. Some brokers are mentioned in the following list —
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Table 2

The wool brokers in the state of Bikaner during the later
18™ century!’

Sr. Nos. [ Name of Brokers | Affiliate brokerage area

1. Bhawani Das Lalani | Udairamsar, Gigasar, Rasisar,
Surdhana, Sinthal, Kanhasar,
Gata, Ridmalsar etc.

2. Mulo Lalani Surdhana, Khara, Chahni,
Kuchor, Dulchasar, Napasar,
Belassar, Sinthal, Jalalsar,
Husangsar etc.

3. Chiman Gidiyo Akkasar, Jaimalsar, Gata,
Punpalsar, Bithnok, Surdhana,
Jalalsar etc.

4. Aaso Baid Gajner, Salasar, Bhairu,
Pithrasar, Kotri, Kihoni,
Sujasar etc.

5. Santokh Surana Janglu, Surdhana, Nal, Jhajjhu,
Napasar, Jalalsar and Magra etc.

6. Bhawani Surana Bholasar, Napasar, Kuchor,
Deshnok etc.

The above listed brokers engaged in this profession in many
villages in addition to the areas mentioned in the list. Moreover,
other important brokers were Jasnath Surana'®, Jeevan Baid!’,
Chiman Pugalia® and Kanha Surana' broking in wool and woolen
products with Nal, Punpalsar, Bithnok and Janglu-Jalalasar.

The importance of the Oon re Lunkara ri Bahi comes to light
from the foregoing study. It provides valuable evidence about the
wool production and its trade. It also throws light on the financial
condition of Bikaner state in the latter part of the 18" century.
However, this is a tentative study but highlighting the significance
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of the bahi for the wool production, its trade and the involvement
of various caste groups in it.
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A Study of Water Structures and
Their Use in Qasba Chaksu

(Seventeenth—Nineteenth Centuries)
e Dr. Jibraeil

Chaksu, a place of great antiquity is situated about forty two
kms. south of Jaipur becomes clear from the remains of many
ancient buildings and water structures such as; temples, mathas
associated with water-bodies, and a pillar of ancient gate of a wall.!
It was existed in the 6 century, A.D.? Tts early name was
Champavati corroborated from the literary and inscriptional
evidence from which Chatsu appears to have derived its name.® In
Arhsatta its name is used as Chatsu, for which valuable information
regarding revenue is available (see Map-1).*
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An attempt has been made in this paper to conduct the
physical survey of the said gasba based on the records. My main
concern is about the methods adopted by people of area for water
harvesting and its utilization for irrigation. It would also be
investigated about the crops which were being raised by the
peasants. For which I have consulted the arhsatta (revenue record)
which contains valuable information®. Moreover, the following
information is also obtained from the local people about the locality:

(A) North of the Town

(i) Shiv Temple constructed by Rana Sanga on Shiv Dungari
and a big falab (tank) called as Shiv Dungari ka Talab.®

(i1) Shitala Mata Temple near Shiv Dungari talab
(ii)) Lakha Gaon and Lakhas Bandha

(B) East of the Town

(i) Surya kund Pillar
(i) Manohar Taal

(C) Centre of the Town

(i) Neelkanth’s Shiv and Hanuman Temples
(it) Chaturbhuj and Lakshminath Temples
(i) Govardhannath and Radhavallabh Temples

(D) South of the Town
(i) Many Temples
(ii) Shrine (dargah) of Shah Jalal
(ii)) Sitaram Temple near Aasolai sthal

(iv) Jogabari

(E) West of the Town
(i) GuhilraoTaal
(i) Hanuman Ghat in the north and on the bank of GohilraoTaal
(i) Jangjeet Mahadev Temple, Vishnu Temple, etc.

(F) Other Structures Within the Boundary Wall of the Town

(i) Many wells, step wells, kunds and kundis are situated inside
the town. Most of them are not in operation due to its bad
condition.
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(i) The city had four gates, one of them known as Kot
Darwaza, has alone survived on the south side.’

As already, I have discussed above that many scholars and
archaeologists have done work on monuments particularly temples
of the town. Except S.P. Gupta® and Dilbagh Singh’, no one has
done work on the agricultural production of gasba Chaksu on the
basis of arhsatta record. Extensive survey of the area was
conducted and to know about the methods of rain harvesting and to
the agricultural production. Therefore, an attempt is made to
highlight the economy of the town particularly explaining herewith
about three water-bodies i.e. Guhilrao Talab, Manohar Taal and
Shiv Dungari Talab.

(1) GuhilraoTalab

It is very big talab constructed by Guhil ruler'® and presently
known as Gulirao talab (see Fig-1(a&b). In 6 century, it was
declared as a Pushkar (sacred tank) of the town and continued to
enjoy this status for many years.'! This tank has been surveyed in
the month of May, 2019 when it was waterless.'? This water body
is situated to the west of the town Chaksu. The structure is
surrounded by many ancient and new temples including that of
Radha Damodarji, Hanumanji, Bamanji, and Shivji, etc.'> A small
Shiva temple is situated in the tank and its remains submerged in
the water. “(see fig-2). A cenotaph (chhatri) is located in the east
and on the bank of the tank called as Gurg Ali Khan Chhatri®.

The main catchment area of this tank is in south-west. This
tank is more than 21 feet deep and its measurement from north to
south is 350 mts and east to west is 400 mits. It is evident that the
people were involved to store rain in the tank and its water was
being used for irrigation, particularly towards its agor in west and
south-west sides (See Fig.3).This Guhilrao tank is the best example
of the rain harvesting since ancient times to till date. The stored
water of this tank was being used for the raising of cereals and
grains i.e. kharif: bajra, jowar, moth, urd, kodon, chola, sugarcane,
cotton and makka; rabi: wheat, barley, gram and vegetables. Now
the land is occupied for the construction of houses due to
population pressure'®. Few water bodies were constructed in the
catchment’s area of tank which was being used for irrigation by the
peasants for producing different kinds of grains'’. It is said that
primarily Gubhilrao talab was only source of water for drinking as
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well as irrigation in Chaksu region. Besides, this tank has religious
importance too for the residents. Following structures are
associated with Guhilrao talab:

(A) North of the Tank
(i) Temple
(i) Mosques
(ii)) Gaughat

(B) East of the Tank
(i) Cenotaph (Chhatri)
(i) Temple
(ii)) Gaughat

(C) South of the Tank
(i) Cenotaph (Chhatri)
(i) Temple

(D) West of the Tank
(i) Catchment’s Area: The area for rain water collection as well
as agricultural production.
(ii)) Few water structures were constructed in the direction of
catchment’s area which has now been abandoned and not in
operation.

Fig-1 (a) : GuhilraoTalab, Chaksu
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Fig-1 (b) : Ground Plan of Guhilrao Talab
(Prepared by Mr. Zamir Ahmad, TA/Draftsman,

Archaeology, Department of History, AMU, Aligarh)

Fig-3 : Cultivated Field close to Guhilrao Talab, Chaksu
January-dune 2020
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(2) ManoharTalab

It is also a big talab locally called it as Mandogara Taal. It has
full of water in the west side deepest part of the tank'S(see fig. 4
(a&b). According to a temple’s mahant, the area of this tank is
about 76 bighas. It is evident that the overflow of the tank was
being used by the peasants through storing water in their wells or
baoris.' An inlet was situated in the south of the tank which was
some time being used as an outlet, particularly during the overflow
of the water”. There are two big embankments in the west and the

ki Enand deea

Fig-4: Manohar Talab with Ground Plan, Chaksu
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north of the talab with many stairs leading towards the tank. This
taal is more than 40 feet deep in the west and its measurement
from north to south is 200 mts and east to west is 600 mts. As
Guhilrao talab, Manohar talab was also used for irrigation,
particularly towards its agor in the east and north-east sides.

Fig-5: A well and a baori with Ghats of Manohar Talab, Chaksu
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The stored water of Manohar tank was being used for the
producing the various kinds of grains in the vicinity of falab. But
now numerous houses have been constructed. Still there is few
water structures located in the farm houses of the peasants.
Following are the examples :

(a) Brahmano Ki Baori : It is a charas operated step-well
(baori) located in the north-east to Manohar talab. According
to a headman, it is still in operation and being used for
irrigating about 25 bighas land to produce wheat and
vegetables®! (see fig. 6).

Eralurwne ki Bral, Shiduea | Ruj

Fig-6 Ground Plan of Brahmano Ki Baori, Chaksu
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(b) Maliyon Ki Baori : This baori is located in the vicinity of
Manohar talab is owned by a person of mali caste. Formerly it was
being used, particularly for drinking and producing vegetables.?
Another baori owned by the person of same caste is located
outside the house just north of the tank for irrigating the big areas
producing variety of grains, flowers and vegetables.?

Following structures are associated with Manohar Talab :
(E) North of the Tank
(i) Shrine (Mosque)
(i) Two Big Wells near Shrine
(ii)) Shiva Temple
(iv) A Baori near Shiva Temple
(v) North-West of Tank
(i) Banjaron Ki Chhatri
(ii)) Chauth mata Temple
(ii)) Laddu gopal Temple
(iv) Hanuman Temple
(vi) East of the Tank : Catchment’s area
(vii) South of the Tank
(i) Ganesh puri Temple
(i) Champeshwar Temple
(viii) South-West of the Tank

(i) Place of a Peer

(ix) West of the Tank
(i) Bahetiyon (Maheshwari) Ka Temple
(ii) Place/Dham of Tejaji Maharaj
(iii)) Oswal Chhatri
(iv) Dadu Dayal Ki Chhatri

(3) Shiv Dungari kaTalab

A fortified temple is crowned on a hill called Shiv Dungari
two miles north of gasba chaksu®. Though the entire temple is
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modern construction but old pieces of sculpture are fixed on the
walls. Near Shiv Dungari hill, there is a big tank called Shitala mata
Shiva Dungari ka Talab (see fig. 7 (a&b). It is more than 30 feet
deep in general and from north to south is about one kms and east
to west is approximately one and half kms. But during rainy season
its size is expanded. Water is mainly comes from north and entering
into the tank through a big inlet located in the north of the Shiv
Dungari talab®. Sometimes, particularly in rainy season, water also
comes from Chaksu (south) into the tank but at the same time
water gushes back to Chaksu when the tank is full beyond the
capacity. According to an eye witness Shri Kalyanji (more than 75
years old farmer), this tank is more than 500 years old and contains
two stone outlets. Earlier both outlets were unlined and used for
irrigation®®. An outlet is covered and situated in the south
embankment of the tank (see fig. 8 (a), locally called as “Nahar Ki
Mori”. This outlet was opened for agriculture by any person
deputed by the Tehsil while previously it was always remained open
and being used for the same purpose. Another outlet is big and
open, located in the east of the tank (fig. 8(b), ?’ locally called as
“Pani Ke Nikalne Ka Ugal” like a Dam?.

Fig-7 (a): Shiv Dungari Talab with Temple on a Hill, Chaksu
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Fig. 8 (a&b): Two outlets of Shiv Dungari Talab, Chaksu
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In our survey of Chaksu, we found at least one well or one
baori in the agricultural field adjacent to Manohar talab®®.The
agriculturists of Chaksu were growing various kinds of grains and
vegetables such as jau, gehoon, kakri, bhindi, palak, madir
(tarbooz)™, etc. Similarly water of Shiv Dungari tank was also
being used for the producing wheat and vegetables’!. In the
arhsatta document immense information is available regarding the
agricultural production.*?

Foregoing survey shows the level of consciousness among
the local people about the rain harvesting and its maximum use for
domestic as well as irrigation purposes.
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into Chandalai dam (in Sodaspur) then to the Shiv Dungari tank.
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Variegated Conflicts in the
Endogenous World of Charans

e Tripti Deo

The world of Charans of Rajasthan is generally perceived
within the categories of court poets, genealogists and most often in
the common jargon as bards of Rajasthan. It is quite evident that
they are known for their contribution as literary writers and
composers of several writings (both in prose and verse forms) like
the khyat, vigat vamsavalis, pidhiavali vachanika, geet, bat,
duhas, raso etc. They were among the elite circles of their Rajput
chiefs who patronized them by giving them prestigious positions in
their court, honoring them with gifts of land grants (sasan and
dohli), robes of honour and titles (Barhat), gifts in cash and kind,
also gave them horses, elephants. Moreover they were allowed to
collect gifts (neg) during marriages in the Rajput household and
enjoyed many more privileges that a common man could only
dream of.

This paper however discusses the other side of Charan’s lives
that were more endogenous, variegated, complex, mundane, lives
of ordinary Charans who may or may not be genealogists or poets
of any Rajput chief. They were involved in many other vocations
for their subsistence and grappled when their rights or dues were
transgressed. Like any other caste, they too reached out to the state
authorities for redressal of their disputes. It is significant to mull
over their lives as the composition of this class of Charans was
quite substantial in Rajasthan. The Jodhpur state received
innumerable petitions' from them, who were engulfed in many
conflicting and contesting issues of daily lives, with the members
of their own caste and also with the members of the other castes of
the region.
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Nature of Disputes among Charans

A large number of disputes related to the kachedi records
suggests that matters related to property were frequently contested.
Rule of primogeniture did not apply to Charans therefore property
was equally divided among all the sons (charaniyabant) i.e. the land
was divided equally, generations after generations. This is the
reason there were scores of instances related to proprietary rights
reported by Charans at various kachedis of Jodhpur state. The
enormity of these grievances made Maharaja Mansingh and
Takhatsingh of Jodhpur to establish a separate court named
Khatdarshan,  which exclusively dealt with cases of property
disputes among the Charans.? Furthermore, there were also quite a
number of petitions registered related to adoption where the plaintiff
was either the adopted son or the widow of a Charan whose
property had come under disputes after his death.> Adoption could
be made within specific relations within the caste and adoption
from outside the community was not permitted. Only from the
close relation of the brothers, adoption was permitted so as to keep
the property within the family.

As recipients of substantial land endowments and other gifts
from their Rajput patrons many Charans possessed vast amounts of
material assets. As such, they were often embroiled in property
disputes. Dispute over ancestral property was quite frequent.
Charan Natha of Modariya village had a position in the ancestral
property which was obstructed by his Uncle’s son Kesar. The
Charan appealed that according to the property rights and customs,
this was not legitimate. He petitioned to the state to take wajib
(legitimate) decision as per the customs and traditions.* Similarly
Charans Harupa, Deva and Ajba of Bhootavas village fought over
their ancestral property. In this case again, the state bestowed the
decision making to the knowledgeable persons of the village.’
Troubles were also created by the bhaibant relations and the
relatives of the Charans with regard to property ownership. Charan
Lakha of village Charanvas reported that his bhaibant ° relations
were forcefully taking his land that belonged to his ancestors.” The
state dealt with cases like these on daily basis. Several numbers of
petitions were documented in the latter half of the eighteenth
century that were related to property disputes. Barhat Rama
complained that his brother Rau was utilizing his father’s land and
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well by himself and was not allowing him to share the property
with him. He appealed to the state for a wajib decision and fair
claim in his father’s property as he was also a legal heir to it.®

A few customs and practices related to Charan’s property
rights therefore gets reflected in examination of the bahi records.
The state’s decision at times clearly stated and highlighted the
customs that should be followed. In the dispute between two
Charan cousin brothers regarding fields, Charan Ajba complained
against his cousin Sagta who demanded half a share in the field
that Ajba inherited from his father (this field was donated by
Rathore Jujhar Singh to Charan’s father). The matter was
reported and the state categorically ordered that the cousin
(Sagta) cannot have rights over the property of Charan Ajba.” The
state was indeed very particular in following the customs and
rules of each and every caste, thereby maintaining the social order
and harmony among the members of inter caste or intra caste.
The state took upon itself to divide the property of the Charans
who died without leaving a will. In a dispute regarding inheritance
of Charan Chaena’s property, who died without any heirs; the
dispute was settled by the state as under: Chaena’s house, field
and courtyard were equally divided between Charan Peetha Sawai
and Dhola Bhan. Since expenses on funeral rites of Chaena were
incurred by Peetha, so Dhola Bhan was supposed to pay half of
the expenses incurred. Household items were divided as per the
Charan’s customs and traditions.'

Although rarely but Charans were at times dealt with
strictness. Realising that every individual represented a productive
resource that was extremely valuable to the state and society, state
orders reflect the concern for other communities while dealing with
disputes and social issues. Charan Kana Khivkaran of Merta had to
give some money that was due to Hemasi Jairaj. The state ordered
that 56 cows of the Charan should be sold and Hemasi Jairaj’s due
should be returned.!! Despite the powers, privileges and position
that Charans enjoyed as a community in Rajasthan, there were
instances where the state had to control them for maintaining the
social order while dealing with other communities. Similarly in
pargana Nagor; people of Charan, Rajput and Jat communities of
the villages Chhila, Tuki and Bhagu took money from Surena
Maanmal and Daanmal, which they refused to return. The state
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ordered the concerned persons of these communities to return the
respective amounts to the baniya.'” The state administration while
giving wajib decisions, always tried to be fair and sound.

Whereas the state’s authority followed simple methods for
resolving the above disputes, the recommendation of the
community leaders was an important input in the decision making
process. Customary laws relating to these issues were complicated;
therefore the state had to work in close association with the jati
and caste panchayats. Numerous cases indicate that rather than
immediate recourse to direct intervention and keenness to take
matters into its own hand, the state preferred resolution of disputes
through popular assemblies. Indeed, their local roots and sound
knowledge of customary practices made them a force to reckon
with, one that the state could ill afford to ignore. Further it was the
desire of the petitioners also that his case should be resolved
through the above method of discussions with the knowledgeable
people; the Charan himself did not want to get into complexities of
judicial processes.

A relationship of conflict as much as of cooperation between
Charans and landed intermediaries like jagirdars, chaudharies and
bhomiyas, as well as communities like jats and brahmins are noticed
in the examination of petitions. Jagirdars often abused their power
to appropriate properties, especially when a Charans mortgaged
their property at the time of need for monetary assistance or
distress. Charan Gyana’s grandfather had three sons among whom
his property was divided. When one of his brother’s died, the other
brother mortgaged his land to the jagirdar for twelve rupees.
Charan Gynae pleaded that although he has his father’s share; he
demanded release of his Uncle’s dohli land from the clutches of the
jagirdar. Charan Gyane was offering to pay for releasing the
mortgaged land from the jagirdar but the latter is adamant on not
leaving it. Consequently, the state ordered to get the land of dohli
back from the jagirdar after the investigation.'> Conflicts between
these communities were on several issues which concerned them
on daily basis. The interplay of forces between the elites on one
hand and the lower formations were dynamic and complex. They
were plagued with myriad concerns that on one hand made them
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form peaceful alliances and on the other hand many a times, led to
disputes. Evidence from Marwar suggests that the engagement
between the Charans and other communities was a far more
complex two way traffic of power, demonstrating neither sheer
conflict nor complete harmony. There was a need to accommodate
and adjust to different customs and norms of various communities.

Land dispute was often a bone of contention and the reason
for conflict between the Charans and other communities too.
Charan Gajja’s grandfather bought dohli land of Charan Gigha and
Peema for Rs 40/- and was cultivating this piece of land for a
long time. The bhomiya of this village (Navad) had illegally
acquired the fields of the Charan in 1765 AD. Charan Gajja
petitioned to the state pushing his claim over this land and as a
testimony had the papers and documents of transaction, thus
authenticating his claim. He appealed to the state to get back his
land. The state ordered for an enquiry to know the reality and
conferred decision making to the knowledgeable persons in the
village.!* Similarly, the quarrel between the Brahmin Bhikha of
Bikharniya village and Charan Sagta of village of Khanpura was
registered over a land dispute. The Brahmin had mortgaged his
land to the Charan, but the latter illegally took possession of the
land completely. The state clearly ordered to the Charan in this
case to just hold the part of land that is allotted to him as per the
deal (written document) and the rest should be returned to the
Charan.'> Conflict between Charans and Brahmins over land was
an ongoing affair. Both the castes were entitled to land grants
from the state at various occasions, therefore the struggle for the
land and its ownership was something that was a perennial
feature of the Rajput society. Other castes like that of the
Mahajans also faced problems with the Charans vis-a-vis land.
Mahajan Khinva reported to the state that he acquired Charan
Sivdaan’s land as bhoglave'®. The Charan had been cultivating the
land properly and giving land revenue (hasil) to Mahajan regularly.
However now the Charan has stopped paying the hasil and his
bhaibant were forcefully taking bhog (revenue) from his land.!’

At the time of need for money, the Charan often resorted to
mortgage of their sasan or dohli land in most of the cases, to the
Jjagirdar of the village. Conventionally the jagirdar was known for a
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conflicting relationship with other communities. The Charans too
faced discord with jagirdars especially in cases of mortgage.
Charan Padme of Lamba village appealed to the state of Merta
asserting that his dohli land that he had mortgaged to the Bohra
Devkaran in 1775 A.D., is now in danger as the Bohra was not
ready to leave the land despite the Charan returning him complete
money that was to be returned to get the land back. He appealed to
the state to get his land back from the Bohra.'® Evidences such as
these were many, they just exemplify multiple identities involved in
certain issues that the Charans had to deal with in their social life.
Charan’s sasan grants came under dispute when jagirdars
forcefully acquired it from them. Charan Sade of Khinawadi village
of pargana Jaitaran complained that half the village was his sasan
grant but the jagirdar had forcefully acquired his house and field.
The state ordered to give wajib decision and resolve the issue.!
There were many claimants to one piece of land resulting to
frequent land disputes among different caste and communities. The
above dispute also reflected the state’s reaction and response to
myriad problems and concerns that Charans in Jodhpur grappled
with.

Several other issues of dispute came to light in the petition
records. Besides land and water; the importance of cattle and
animals was also immense in the life of Charans. There were
several petitions to the state regarding loss of cattle. Charan
Memahi’s two oxen were stolen in the Khandap village. The
Thanayat of Malgarh took these two oxen from the thieves and
gave it to Nagarchi Girdhar in lieu of his salary (rozgar). Girdhar
further sold them to other people. These bulls were identified at
village Sathalava. Charan Memahi petitioned to the state to get back
his pair of oxen.?’ Furthermore the Jodhpur state took special care
of the traders like Kachhela Charans to help them in trade activities.
Kachhela Charan Visaram petitioned that his three buffaloes were
stolen near the boundary of the Morsim village. He tried to search
for the cattle but his efforts ended in vain. He requested the state to
search for his cattle.”! Jodhpur state strictly ordered its officials to
assist the traders to carry out unhindered trade by helping them in
protection of their cattle, animals and other goods. Charans even
lent their animals to other castes for some period. As they were
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materially prosperous and owned cattle and horses, they lent their
cows, buffaloes and horses to the people of other castes. Here too
in the transaction, there are large number of petitions by the
charans in different kachedis of Jodhpur. Charan Karnidan reported
that there was a transaction between him and Gujjar Sabla. All
exchanges were cleared except for the compensation for one
bullock that Charan had lent to the Gujjar. Karnidan demanded that
either the Gujjar return the bullock or pay for it. The Gujjar was not
obeying the Panchas’ decision and therefore the Charan had to
report the matter to the huzur (highest authority). The state ordered
the panchas to revisit the matter by listening to both sides of the
party and make a compromise. It was also stated that the panchas’
order would be final and binding.”? In the above case two things
are clear, first that the state respected and trusted the panchayats
decision and ordered the people to respect that. Secondly, in cases
of exchange and transaction, the state initiated an enquiry and
discussion before asking any of its judicial authorities to give wajib
decision. In this case, a person from lower caste i.e. Gujjar was
involved, irrespective of that the state ordered for a compromise
and settlement between the two rather than randomly punishing the
Gujjar for his fault.

Mechanisms for Dispute Resolution

The prime concern of the state was to maintain the social
order, therefore the Jodhpur state had various agents and means for
dispensing justice. Surprisingly many a times it was the Panchas
who could not give satisfactory decisions. Charan Hari Singh,
Surta, Dungar Singh and Devkaran of villages Bugada, Ralawata
and Kitwa had an internal dispute with Charan Gyana over property.
The case was given to the Panchayat and was documented.
However the panchayat failed to give justice, thereby the state
ordered that knowledgeable persons should be consulted and wajib
decision should be taken.”® It was not necessary that the
panchayats were always preferred over knowledgeable people in
the village. Very often the state preferred the knowledgeable people
for decision making over the Panchas. The dispute between two
Charans Surajmal and Mukane of Chotti Padu village, over property
was only resolved when the state ordered that the case should be
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referred to the chaudhari, mahajan and other knowledgeable people
of the village for decision making.?*

Influential and respectable Charans were also among men
who comprised the body of knowledgeable people who were often
consulted by the state for judicial dispensation. For instance the
state gave responsibility to Charan with sasan grant in Parbatsar to
resolve the property issue between Charan Inderbhan of Indarpura
village and Charan Bhawanidan of Amarpura village.” The state
used its own discretion while referring different petitions to various
levels of jurisdiction. There was a hierarchy that was generally
followed in the process of decision making; however this hierarchy
was at times made flexible at the whims of the state.

Few petitions reflected that the decisions given by the
panchayats were often flouted, and here again the state urged and
ordered that the panchayat’s decision should be complied with.
Charan Beeja of Bagadi village died without any heir. His property
(house and land) was contested between his brother Prabhudan and
maternal grandson (dohita) Beegha. The deceased Charan Beeja
lived with his maternal grandson Beegha who had also expended
Rs. 141/- on his grandfather’s funeral rites. Charan Beegha
expected some part in the property of the deceased Charan. The
state in order to resolve the matter deputed the Panchas from five
villages. The panchayat’s decision was that the house and field
should be given to Prabhudan, the brother of the deceased and Rs.
141/- had to be returned by him to the grandson. Both the charans
were instructed to abide by this decision of the Panchas.”® Later
when Prabhudan went to pay Rs. 141/- to the grandson Beegha, the
latter refused to accept the money and continued to claim his right
on the house and field of his deceased grandfather. The state again
reiterated and instructed the parties to abide by Panchas decision.”’
Here it is important to reiterate the principles of hereditary of
charans’ property, which is passed on to the brother and sons of
the deceased charan. The family of the deceased charan’s wife
cannot claim any part in the charan’s property.

Another method that the state employed to resolve the cases
of dispute, was to get an undertaking (muchalka) signed from the
parties involved in the dispute. For example, the dispute between
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Charan Karamchand and Jat Mukda over agricultural field and well
was resolved in presence of a Brahmin as the witness, by getting an
undertaking of Rs. 101 /- (that had to be paid) signed from both the
parties in case the matter does not get resolved mutually.”® This
practise was followed by the state so that the case does not come
back to the state’s kachedi again and the verdict is final and binding
on both the parties. After the state administration received the
undertaking, it was firm in getting the required payment by the
parties involved in the dispute, even if it was a Charan. The state’s
firmness in this aspect reiterates that its decision must be complied
by all communities. In the dispute between Bohra and Charan
Aidaan Mahes regarding some amount of money, the panchayat
resolved the issue by getting an undertaking of Rs. 11/- from both.
After this it was decided that the Charan had to pay Rs. 84/- to the
Bohra. Out of the total amount, Rs. 72/- still had to be paid by the
mahajan Naimidas who represented the Charan. The state ordered
Naimidas to make the required payment to the Bohra as decided
previously by the state.”

Customary practise of taking oath was also followed to
resolve petty disputes of transaction. In an internal dispute between
the Charan and Sarraf Kachara regarding loss of a document that
stated the transaction was registered. In order to establish Charan’s
truthfulness, his mother kept the letter on her head and swore. The
state declared that if nothing happened to the Charan’s mother in
the next few days, then the Charan would be considered right and
Sarraf wrong. Charan’s claim was taken as truth and Sarraf’s claim
as wrong.’® In the age when laws and codes of conduct were not
properly written and sanctioned, the state had to follow practices
like these in order to resolve issues on daily basis.

It is quite certain that there are ample incidences that suggest
stark heterogeneity among the Charans as a community. Their
dominance in the Marwar region of Rajasthan is quite evident from
the patronage they received especially from the Rathore rulers of
Jodhpur and Bikaner. Moreover the charan population settled in
these regions were large in number as there are references to many
villages in these regions (granted as sasan grants), that were
inhabited and controlled by the Charans. It is thereby significant to
acknowledge the diversity in the socio-economic standards among
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the members of this community. Multiple levels of contestation in
the daily lives of the Charans must be studied rather them merely
viewing them as an unproblematic affluent social elite in Rajasthan.
The new scholarship have to shift the vantage points and look at
the archives with fresh questions and themes in mind while
reconstructing the history of this community.
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The Akali Dal Politics: Central
Legislative Assembly Election (1945)

e Dr. Baljit Singh Virk

The Sikhs were the third largest community in undivided
Punjab. They concentrated in the Jullundar and Lahore divisions and
Montgomery and Lyallpur districts of the Multan division.! The
Sikhs organized themselves and founded the Central Sikh League
(1919) “to protect and promote their political rights’.? It supported
the Congress leadership, but it did not involve the Sikh community
as a whole in politics.’ The Shiromani Akali Dal was formed in 1920
as a fighting force in the Shiromani Gurdwara Prabandhak
Committee in its struggle for the liberation of Sikh shrines from the
hold of corrupt mahants. The primary goals of it was to protect the
rights of the Sikhs, to fight for the political rights for the community
and ‘just rights’ of the Sikh employers in government service.* After
the control on the Gurdwaras under the Shiromani Gurdwara
Prabandhak Committee, the Akali Dal becomes its political arm. The
unique interplay began between religion and politics like the piri (the
religious power), and miri (the political power).” In the course of
time, it assumed the role of sole custodian and carrier of all political
and non-political interests of the Sikh community.

By 1945, about eleven per cent of the population was
enfranchised in the British Punjab. For the Muslim League, it was
the struggle for life and death, since the Punjab was considered the
cornerstone of ‘Pakistan’. The Congress party contested for the
unity of India against the ‘Pakistan’ scheme. The Akali Dal had to
prove like the Muslim League that it represented the Sikh
community. One way or another election decided the fate of India.
The present article attempts to delineate the Akali Dal politics during
the Central Legislative Assembly election of 1945.
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The population of the Punjab as whole was 28.4 million in
1941: Muslims 53.2 per cent, Hindus 29.1 per cent, Sikhs 14.9 per
cent, Christians 1.5 per cent and others were 1.3 per cent.” The
Central Legislative Assembly elections were held in the Punjab in
November 1945. These elections were significant in themselves
because the election propaganda and slogans of various parties
were different from previous and the post-partition elections. Along
with the varied issues, the ‘Pakistan’ question was more highlighted
by the Muslim League. The other political parties could not succeed
in opposition to ‘Pakistan’ because there were many differences
among themselves. The Central Legislative Assembly elections
surcharged the political parties for the Provincial Legislative
Assembly election (1946) and the result of that election had also
affected the provincial election results as well.

The Shiromani Akali Dal had been supporting the Indian
National Congress on every matter, but they contested these
elections separately. Akali leader Ganga Singh in his statement urged
the people, ‘Sikhs would exercise their right to vote carefully, as
this time their representatives to legislatures had to shape their
destiny’. He asked the Sikhs to pledge before the Guru Granth
Sahib to vote merely the Akali candidates. But he cleared that as far
as the struggle for freedom of the country was concerned the
Sikhs were with the Congress.® However, the Congress wanted to
put up their separate candidates for the Sikh seats. This meant the
right of separate representation. It was felt that the Sikh
representatives should exercise not for the betterment of the
community but under the dictates of the party, which had no faith
in Panthic organization.” The Akalis opposed M.A. Jinnah’s
Pakistan slogan but like the Congress they were failed to unite
themselves. The Hindu Mahasabha had mostly lost its mass
support. Most of Hindus were attracted towards the Congress
party. However, the Hindu Mahasabha seemed to have slipped into
the background as far as Punjab was concerned.'” Gokul Chand
Narang withdrew his form for the Central Assembly. In a press
statement he said that the Congress had accepted his demands
against Pakistan. Due to that he withdrew his nomination papers.'!
The end of the War found the Communist Party of India depressed
and isolated.'? Slogan of ‘people’s war’ rejected by the masses and

88 Juni Khyat ISSN 2278-4632 January-June 2020




secondly they were not against the demand of Pakistan. The end of
the War found the Communist Party of India demoralized and
isolated. Now by that time, the Communists were thus isolated
from the national mainstream. To see the party position and their
stand towards the Pakistan majority of Sikh peasants shifted their
loyalty towards the Akali Dal. The Unionists did not fight the
Central Legislative Assembly elections which strengthened the
Muslim League’s claim of being representative body of the
Muslims. Khizr Hayat Khan cleared in a statement that the Central
Assembly was a body without any real power or authority. It could
only pass resolutions which did not bind the Executive Council to
anything."?

Though the Sikhs had gone to polls to register their opposition
to Pakistan, yet the Akalis and the Nationalist Sikhs were divided
into various factions. Primarily popular groups among the Akalis
were known as Master Tara Singh and Giani Kartar Singh groups,
and the Nationalists were known as the Udham Singh Nagoke and
Kharak Singh groups.!* The Akali Dal contested these elections in
co-operation with the Congress but on its own ticket and with its
own election manifesto, which claimed Khalistan for the Sikhs in
case ‘Pakistan’ was conceded to the Muslims. In these elections,
an unsuccessful attempt was made by the Akali Dal to come to an
understanding with the Muslim League. The effort was not sincere
but the reaction of the failure of the Akali-Congress accord.'”

The Akalis argued that the Sikh representatives in the
provincial elections were only member representatives of the Sikhs
and owing allegiance to the Panth. While serving the interests of the
country, they truly protected the interests of the Panth.'® They
appealed to all the Sikhs to lend their full support to the candidates
selected by the Panthic Board, “‘as the issues involved in this
election are vital and, therefore, it is essential that the Panth should
speak with one voice and develop the maximum strength to cope
with the problems that are to arise in the near future”.!” Sardar
Santokh Singh stated that there was no reason why the right of the
Sikhs be trampled underfoot. If there could be honourable
compromise with the Congress, it would be welcomed, but if not
the Panth must fight elections to maintain its identity and existence,
it was considered the duty of every Sikh to unite at critical moment
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and make stronger the Panth. They thought that as long as
separate electorates remain they had no option but to search for
elections on Panthic ticket. They would declare without
equivocation they would oblige with any party that stands for a
United India. They must not, therefore, disperse their potency to
promote the educational and economic, agricultural and industrial
development of the province.'® Inaugurating the Akali Dal’s election
campaign in Amritsar Master Tara Singh had issued a lengthy
statement to the Press felt that minority like the Sikhs had to take a
great care because the new constitution for India would be framed
by the elected representatives of the people. He stated, "freedom
would be of little avail if British domination is to be replaced by
either Muslim or Hindu domination. He does not believe in
strengthening Muslim domination under the garb of freedom and
then fighting against the communities".!” He wanted to see the
Panth and country free and secondly, he paid attention on Panthic
well being on priority based.”

On 29 September, 1945 at Gujranwala Akali leaders decided to
contest the elections which were to form the basis of the projected
constitution making body whose decisions were bound to have far-
reaching effects on the future of the Panth.?’ Master Tara Singh
was authorized to constitute a Sikh Election Board in consultation
with the leaders of all groups in the community. After an aborted
attempt by the Udham Singh Nagoke group to have elections fought
on the Akali Dal ticket, it was eventually decided that Sikh
candidates would contest for elections on the Sikh tickets and
would support the Congress where national subject was
concerned.”? It was also decided that only such representative
should be elected, who could effectively protect the interests of the
community and fight for country’s freedom.? At Gujranwala
Master Tara Singh elected six members of the Sikh Election Board.
The Board was authorized to give tickets to the candidates who
were to contest the elections.”* The Panth appealed to all Sikhs to
lend their full support to the candidates selected by the Board, "as
the issues involved in the election are vital and, therefore it is Panth
that would speak with one voice and develop the maximum
strength to cope with problems that are to arise in the near
future".” Babu Labh Singh claimed that the Akali Dal was only a
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single party who represented the Sikh community, "the Khalsa
Panth was created by Guru Gobind Singh Ji. We can save this
Panth, the Panth of Guru Gobind Singh Ji and without Shiromani
Akali Dal no other party could be considered as the Panthic
Party".2® Addressing an Akali Conference in village Gurusar Satlani,
Jathedar Mohan Singh, President of the Shiromani Gurdwara
Prabandak Committee and some other leaders delivered vigorous
speeches deliberating the significance of the Panthic ticket. They
asserted that the Sikhs, who had been given separate rights after
such a great struggle, could not entrust their destiny to the other
communities. The two resolutions were adopted urging the voters
to vote the nominees of the Panth and demanded lenient treatment
to the Indian National Army.”” The Akalis gave the slogan Panth
Azad, Des Azad ("free community, free country"). The Akali’s
wanted their community (Panth) as well as country should free
from slavery. Through our separate existence we would transform
it into the realism. So, elections would be fought only under the
Panthic banner. At this moment when the slogans of Mascow first,
Wardha first and Pakistan first were raised, if Master Tara Singh
didn’t give Panthic slogan, the coming generations would curse on
us.?® Shiromani Akali represent itself as Panthic party (represents
Sikh community). As a Panthic party it was claimed to be the
custodian of Sikh Community since 1920. During the Central
Assembly elections they constituted a Sikh Election Board (Panthic
Board) but the non Akali Sikhs were kept out of the Board. The
Nationalist Sikhs openly supported the Congress party. But no
doubt in the last decade of the colonial rule the Shiromani Akali Dal
always invited as a representative of the Sikhs (Panthic party) by
the British Government to solve the political deadlock as well as to
all future political verdicts.

The Akali Dal started its election campaign on 27 August
1945. A Conference was held at Guru Ka Bagh under the
Presidentship of Sardar Hem Singh Thekadar. Master Tara Singh,
Giani Kartar Singh, MLA, and Sardar Kartar Singh Advocate
delivered their exciting speeches. Kartar Singh said, "one thing
which the Sikh community could never ignore that if the candidate
would be elected in the Central Legislative Assembly who is in
favour of non-Sikh communities then our existence would end and
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reservation we got would also be meaningless.... I only say to the
Sikh brethren, they should go after beyond the emotions and see
the truth and work only for Panthic interests".”” However, Baba
Kharak Singh in a press statement opposed such a so called Panthic
Board and openly supported the Congress candidates.*
Furthermore, Giani Kartar Singh pointed that out of 1565 elected
members of provincial legislatures only 36 were the Sikhs. So the
Sikhs would have only 4 members in the Constituent Assembly,
which would be contained of 159 members. It was, therefore,
essential that all the Sikh members should be elected on behalf of
the Shiromani Akali Dal so that a joint demand against ‘Pakistan’
could be made. Udham Singh Nagoke argued that the Akali were
tried soldiers both inside and outside the country. As such, the
Congress should not have asked for any guarantee from them. He
appealed the Congress party to leave them alone to contest the
elections.>’ Master Tara Singh regretted that though the Congress
talked so much against communalism, yet by signing the Lucknow
Pact (1916) it had accepted the principle of communalism.* Ujjal
Singh appealed to the Sikhs that "the coming elections have special
importance in view of the fact that members of the proposed
Constituent Assembly will be selected by the elected representatives
of the communities in the various Assemblies. If the Sikhs have to
maintain their position, they must send such candidates to the
Assembly as may be expected to fight fearlessly for the Panth and
for the country.®® Sardar Ishar Singh Majhail, Jathedar Udham
Singh Nagoke, Jathedar Mohan Singh and some other leaders with-
pro-Congress tendencies delivered speeches at village Pheloke,
district Amritsar. They declared that they would not oppose the
Congress for the cause of freedom. However, by safeguarding the
religious rights of the community, they must maintain their separate
entity and it was solely this reason, that the Shiromani Akali Dal
contests the forthcoming elections.™® The Akali Dal for the time
being discarded its Azad Punjab scheme and entered the elections
without any demand for a separate homeland, for safeguarding of
the rights, language, culture and traditions of the Sikh people.’ The
Sikh leaders, similar to the Muslim League preferred to unite the
Sikh masses under the Panthic plank. Master Tara Singh appealed
the people, "suppose I am not good and have done many mistakes
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but that is mine not of the Sikh Panth. We are forgetful but Panth is

unforgettable".¢

The same fear was in the minds of the Muslim League leaders
and masses that they had been ignored under the Congress regime
and their rights would not be safe after the independence. Mian
Iftikhar-ud-Din said, "after being in the Congress for two or three
years, I was convinced that there was no place for the Muslims in
the organization....">” The Indian National Congress party was fully
confident that it was the only national party which represented all
communities. "Who dies, if the Congress lives and who lives if the
Congress dies" asked S. Partap Singh, in course of a rejoinder to
the statement of Master Tara Singh challenging the right of the
Congress to contest the forthcoming elections from the Sikh
constituencies. Referring to Master’s statement, he asserted that as
a result of separate rights given to the Sikhs their protection would
not be annihilated if the Congress gets the Sikhs elected on its
tickets. He blamed that Master Tara Singh was trying to be more
royalist than the king. Imperialist England introduced separate
communal representation in India after the failure of Lord Curzon’s
policy of dividing Bengal for administrative purposes.®® The
Congress leaders fully hoped that they would win the two seats
which were reserved for the Sikhs in the Central Legislative
Assembly.®® Pandit Jawaharlal Nehru also criticized communal
parties; Muslim League and the Akali Dal. He argued that they only
paid lip sympathy to freedom but never suffered or made
sacrifices. Certain Sikh leaders were misleading the Sikh masses.
These leaders, when the Congress was engaged against the British,
were engaged for minor gains, sometimes with the Unionists,
sometimes with the Muslim League and sometimes with the
Commander-in-Chief. The Sikhs would only be harming their own
interests, if they let themselves go into communal channels.*’ He
assured the Sikhs and the Muslims, that there would be real power
in the hands of the people without caste and creed in free India.
"The time for knocking at the doors of the British Government is
long past. In free India to come, there would be no Hindu Raj, nor
a Muslim Raj, in fact, Raj of all Hindus, Muslims, Sikhs, Christians
and others with power resting in the hands of the people as a
whole. It will not be the raj of a handful few, for this will make no
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more difference than will the replacement a few white officials by
Indians. This raj will be a combined rule of all the elements that
make India".*' However, these appeals did not attract the ignorant
masses which believed that their interests and rights would be safe
only by those who belonged to their communities.

The Congress "wanted to know that the battle of the Punjab
is tug of war. If they succeed in this battle, then they will easily
lead to the Muslim League and other communal parties. For this,
they need to be united themselves and compromised with other
groups without any delay who are fighting for independence.*
The Akalis failed to unite all Sikh groups under the Panthic flag.
Three prominent leaders of the Chief Khalsa Diwan, namely
Hazara Singh, S. Satinder Singh and Bawa Kahan Singh Bedi,
contradicted that with the so called Panthic ticket the Akali party
could not be considered truly Panthic ticket, as on the so called
Panthic Election Board, the Chief Khalsa Diwan and other Sikh
parties were not represented.”” Thus, the Central Akali Dal,
Namdhari Darbar, the Congress Sikh Party, The Nationalist Sikh
Workers’ Party, and Malwa Khalsa Darbar supported the
Congress candidates.**

During the central elections, the Pakistan issue was
highlighted by the Muslim League party. The Akalis and the
Congress laid emphasis on the Panthic interests and United India
respectively. Except the Congress, the Muslim League and the
Akali Dal fought on the communal lines. Mr. M.A Jinnah laid
claim to the Punjab as the cornerstone of his ‘Pakistan’.* He
stated "Pakistan is a question of life and death for us. We shall
live and die for Pakistan. The moon for Pakistan is shining and
we shall reach it".* The Sikh leaders pointed out that the Sikh
community stands unequivocally pledged to fight this scheme.
"The Punjab is a homeland of Sikhs. The Sikh vote can and shall
be thrown only on one side that is prepared to treat the Sikhs as
equals".*’ ‘The Sikh Panth will resist Pakistan to the last man’.
This declaration was made by Sardar Ishar Singh Majhail. He
exhorted the Sikhs to rally around the Panthic flag which was the
emblem of sacrifice and freedom. He appealed to the Sikh voters
to vote for only those Sikh candidates who would stand on the
ticket of the Panth.*® Sardar Baldev Singh declared that if the

94 Juni Khyat ISSN 2278-4632 January-June 2020




Muslim League promised to build houses of gold for the Sikhs, in
Pakistan they would refuse to live in it. The Sikh Panth had
proclaimed to the world its opposition to Pakistan in unambiguous
terms. The Sikhs would have nothing to do with the Muslim
League, so long as it stuck to the Pakistan scheme. Appealing to
the Sikhs to vote for the Akalis and against them every vote cast
for the Communist would be a vote for a Pakistan and the
Muslim League. He said that the Sikhs should have determined
group of members in the Punjab Legislative Assembly, united by
common purpose and ideology so that they could effectively
serve both the country and community.*

Baba Kharak Singh, in a public meeting in Kapurthala House
grounds, emphasized that "to vote a candidate on the so called
Panthic ticket is to vote for reactionary forces and against India’s
freedom movement and therefore, the teaching of the great tenth
Guru Gobind Singh who stood against and preached against slavery
of any kind". He further said, "so long as even one Sikh child is
alive Pakistan will not be allowed to be established".

The Akalis also did propaganda against the Communist party
which supported the Pakistan demand. At Guru Ka Bagh, Sh.
Harbans Singh Ahilkara delivered a speech and said that the
Communists have deviated from religion and Sikhism. Sh. Atma
Singh stated, "it is only the Panthic party which makes the Panth
successful in every field. So, the candidate who would contest
from the Shiromani Akali Dal means the candidate of the Panth.
Hence, it is the duty of every Sikh to cast votes in favour of the
Panthic candidate".’' The Communists did open propaganda in
favour of Pakistan. Master Tara Singh alleged that the Congress is
ready to concede the Pakistan scheme of the Muslim League. The
candidates selected from the Sikh tickets would mean that portion
of the Panth accepts the Pakistan scheme.’> S. Baldev Singh
appealed to the Sikhs to vote only to Akalis and any vote cast for
the Communists would be a vote for Pakistan and the Muslim
League.”® Sardar Ishar Singh Majhail, Jathedar Udham Singh
Nagoke and Jathedar Mohan Singh criticized the Communists and
the Punjab ministry and discussed at length problems of the
peasants. They declared that they would contest in the law courts
the validity of the Chahi tax collected in some districts.>*
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The Communists were not really anxious for elections
because their notable workers were still in jails and their absence
would hinder their election campaign. Secondly, they knew that an
election campaign means on the part of Congress, the Muslim
League and Akalis to invade their spheres of influence in labour and
rural areas.”® Since 1944 a large number of Communist members
joined the Congress, Muslim League and the Akali party. In the
Central Assembly elections they supported the Congress candidates.
But in the Provincial Assembly elections they were finally given up
hopes of remaining with the Congress and put up their (24)
candidates.® In those constituencies where they were not
contested, they were supporting the Congress candidates.”’ At Raja
Lang, Namdhari satire on the Communists workers, "there is no
member of staff of Congress party, but you were seeing to be run
everywhere".”® Akalis and Communist had their influence in rural
area particularly on peasantry. The Communist party which justified
the Pakistan demand also agreed to the ‘Azad Punjab’ to attract the
Sikhs. They also provided radical inputs to the Muslim League
election manifesto in 1944. At the same junction, by anti Akali
propaganda they politically mobilized the rural masses for the
upcoming Provincial Assembly elections. But Akalis were able to
consolidate their position by eliminating the Communists and other
Sikh rivals.”® The Akalis also did propaganda against the
Communist because they supported the demand of Pakistan. In the
provincial elections the Communists were totally failed. In the
General constituencies they had polled only 0.2 per cent votes and
in the Labour seats they got 8.95 per cent of votes.

The importance of Central Legislative Assembly election
becomes evident from the fact that Sardar Sohan Singh Rais, nephew
of Sardar Balwant Singh, came there by air from Peshawar to vote
for the, Congress candidate.®’ A 125 year old Jat came in a Tonga
and with the support of volunteers entered the polling booth to cast
his vote in fovour of the Congress candidate in the Central Assembly
election at village Pasrur in Sialkot district.*? In many places, voters
came out in the form of a group accompanied by brass band carrying
flag in their hands and shouted loudly whom they polled their vote.%
The wine (mostly country liquor) and money were freely used in the
election to the Central Legislative Assembly was one of the allegations
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made in a report which Master Mota Singh, and other Sikh leaders
had submitted to the provincial Congress Committee to be sent to
Sardar Vallabhbhai Patel. These Sikh leaders had been touring all over
the Punjab in connection with the election. Master Mota Singh, in his
report, alleged that at one polling station, voters were bought for Rs.
200 each and actually Rs. 3,000 was paid for buying 15 votes.®*
During these elections (1945-46), no party could claim that it has
maintained the moral values. Every candidate wanted to be
successful by fair or foul means. They used not only their political
position but also threatened the masses by physical injury. A large
sum of money changed hands when there was scarcity of necessary
goods. Candidates of different political parties had used all means to
secure maximum votes. They bribed the voters with cash, fund for
religious buildings, to provide meals, liquor, opium and even granted
the lands. The places of worship too were going on a roaring trade.
Some candidates had been struck with a sudden religious fervour and
made donations on the slightest provocation. In mixed
constituencies, they had developed commendable non-communal
outlook, donating to a mosque, gurdwara and temple, without any
distinction.%

Out of twelve seats, four candidates were selected
unopposed. Three were the Muslim League and one for the
Congress candidates. For eight seats, there are only twenty two
candidates. The Congress party captured all the three Non-
Muhammdan seats; the Muslim League got six Muhammadan seats.
The Akali Party got two Sikh seats. Only one independent candidate
was elected on the Punjab Landholders’ Constituency. Now at this
time, the total 24,897 Sikh voters were for the Assembly voter list.
Out of these votes, the Panthic candidates got 64.1 per cent; the
Congress candidates got 35.8 per cent votes. The Muslims League
got 83.09 per cent votes from the Muhammadan constituencies and
the Khaksars got only 3.2 per cent. From the Non-Muhammadan
constituencies, the Congress got 94.2 per cent and the Hindu
Mahasabha got only 5.6 per cent votes.® In all contested
constituencies in India, the Congress got 59.6 per cent, the Muslim
League 27.7 per cent, Hindu Mahasabha 4.5 per cent and the Akali
party polled 1.81 per cent of the total votes in the Central
Legislative Assembly elections.®’
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The Central Legislative Assembly Election Results (1945)%

Party Unopposed | Contested | Total
Muslim League 3 3 6
Indian National Congress 1 2 3
The Akali Dal 0 2 2
Hindu Mahasabha 0 0 0
Khaksar 0 0 0
Independent 0 1 1
Total 4 8 12

So, it is clear from the above propaganda and results that the
Muslim League represented the Muslims, the Congress the Hindus
and the Akali Dal the Sikhs. The Hindu Mahasabha and the Khaksar
disappeared from the political scene. The Muslim League’s demand
of Pakistan and the Sikhs’ fear from Congress party and their stand
against the Pakistan were very helpful for the Muslim League and
the Akali Dal to attract the masses of their communities. The
Congress failed to show that they are the party of all communities.
With the help of the nationalist Sikhs, they fought on two Sikh seats
but failed to get any. One point is also clear from the elections that
every community wanted to save their community identity first
from the freedom of the country. The main propaganda was going
for the Sikh seats rather than the Muslims. The Muslim League had
no strong opposition because the Unionists were not contested. The
central elections cleared the picture of the provincial elections. The
elections were more important for the Muslim League because they
were active to establish contact for the masses and propaganda,
compared with the main opposition, the Unionist party, which had
started it late. The Panthic slogans of the Akalis were very helpful
for them, if they did not contest for the Sikh Panth, their
community and Panth would not be safe. These elections
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surcharged all the political parties for the Punjab Legislative
Assembly elections. All political parties contested the next elections
on the same propaganda because in the first battle they were
succeeded.

In the Sikh constituencies, Congress candidates lost their
seats. The main reason of their defeat was that all the Government
machinery and officers helped the Akali party. The officials sent
letter to the namardars, zaildars and supaidposhes to help the
Panthic candidates. On the other side, at the polling station S.
Partap Singh Kairon was busy in gossiping with Ganga Singh and
Jathedar Mohan Singh. The Communist workers who were
bringing the voters had objection on his non-seriousness. In a smart
way he argued that they were sitting close together because they
had many associations with each others. S. Darshan Singh had
brought only four voters by the party’s car in the whole day but
they polled to the Akali candidate. Many Congressmen directly or
indirectly supported the Akali candidates. In Killa Didar Singh,
Moga Singh had reached one hour late. He had a power of attorney,
due to that many voters swung their moods and cast their votes in
favour of the Akali candidate. S. Harnam Singh, member of Punjab
Congress Committee, was appointed as an office incharge where
there was only a single registered voter.*

The elections of 1945-46 were the last elections to be held
before the independence. For the Muslim League, it was the
struggle for life and death, since the Punjab was considered the
cornerstone of ‘Pakistan’. The Congress party contested for the
unity of India against the ‘Pakistan’ scheme. The Akali Dal had to
prove like the Muslim League that it represented the Sikh
community. The Akalis participated under the Panthic name but in
reality all the members of the board belonged directly or indirectly
to the Akali Dal. The main propaganda which they stressed during
the elections was: "Free Panth and Free Country", resist Pakistan to
the last man, the Communist were not Sikhs. The Sikh would only
survive if they elected their own representatives. But under the
Panthic banner they were failed to gain votes of the entire Sikh
community. They got 64.1 per cent of Sikh votes. The Central
Legislative Assembly elections surcharged the political atmosphere
in the Punjab. It was a trial which unfolded its fury and momentum
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during

the Provincial Legislative Assembly elections. These

elections played an important role in the partition of India, which
was impossible without the partition of the Punjab.
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et <ht S Rl SUST-WiH=A
gl : Tk ATAEATcHeR 18TaH

o Si. HoWS =

Se Sfd TeRYE B e dfck SRl WRd § s |
Hd T W Y@ T W S| 36 oAU [odR 1 Hiieh
SR H Ao & 9 S wdd gaen 4 dar § ok uftm § Ry
T Y ;g § TER W YE B SR SR R e a9
el &, q1 g9 § T A 36k W B VeRid w31 R vedd
H, 3R S S ! saeh GEAT Sl ¥ {1 ST A 9% U 9@
F TR I SE 7 e omeR g § R 4y A% % s9 uR o
UIMeR, SICI(eEdM, Fei %k fh goioH vdaaren & ufvem § ot g6
Sef-el Se et S ¥ | uSe, Y, TS 9o T % Qe
Ifgad 90 § 39 S0 o SR Fuh ORERAT i g il gl
Br ®1 133 vAIedt dh S U {Eed a9 I Wh, W iR
o i ThaT U S o WY o/ ST Tk el qEemH €, o
wfera fom € oiR 9w fig ¥1 wg e W) 97 fg @ a1 guemH @
g, 9 oMfer S ®, 9% WSl o Wi 31O QR Sfd ok A
F W S ST IR STRIEHR AR SHH S[ST T@dl ® 3R
S T T Fag H W Tl Wl B

el i St o guSl-Hifem fagia

Zoel-HiferH i 37 7eM fEMl & AW % TY § ga g,
St IR sfe™ T AFe Sifa-faem & & H srefie et
71 3@ fasid & W mnds fagm Gde &g 3 fomn §, s«
TS TAE h TGHETR HAFC P A, USI-HIRH, TSR SR
07 TAIMA BT T Al ek TS IRART 1 TSYA1 o &9 § A=A € &
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TE, Sfh 37 AN I R HY o USFIR & &9 § RN o ST
FEAN I’ Th TR WH R Ty 3 foran ® 6, 3@ 90 | fowaw
FA F RO § F e qRa F TR F G AW, IES R SE
T 1 IR g # W ST SR 3 T §9 9 S % e
It o e o1 wiaured R 81 S el 1 Tl TR el
I wafed s 71

foreht At § Se S vt e € o0 # S e, 9, S
< H g, goit W A ¥ S @R H e I %k THE ¢ U vl
I THEAT H SR TR SOREHRI 3 SE ol HIfeEE 3R
Fyefemt ol STRERR Ia@T 81 3% A ol Sooid SUsTIY I gR
fafea el @ sfe’ § oft foerar €1 vl 3 oo Twe H &
ShRMERRI &1 SEXT od U foran § fon, wRdt dimieti s Ao
3 BH % W% ¥ WRGE A Wiq & Wik % wesd (g
TEME WeWl) H e 9% % hRU § S faeil YR 2t 3el-
fafrR (Y™ 3eh) vEIRE & w1 g9 R ®1°

ZuSt-Hifoe fagia &t steren

foeft efmmerl 7 S W ¥ s wqE ¥, TR sk
sfafte o= Sfodi i vewH o forg & wem Fee €, T 8 Q@
e 8 —

(1) wifeh SR

(2) won-fomm

IRR-UA o TIEHl § SOl 5 AIF hl T AW H e
R fan 3 —

(1) ot (2) TR (3) HeR (4) qRM (5) TR

el i IR el &l o foeelt Sfadl § e 3w e
TfemRI 4 T foeh iR fFar 1 Wy, Wy # w9y
Eadl FSMadl il GRS Ud Jacene Rl § wiw afedd
BN T S A qd H g R ST g% 9 o9 Ik weey ° 3 R
fafemi & FRUT TE YR I §E §l ST qe HiftREM @l Se-
Sfd & Helfed e aren e Sl 31d STelifed & W@ 2
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MG WA T aT-fagm & STER Sl s ugaeE S
YT 7, Th STER W T o @ TR oW T W T WL
sforre | fSEiegeH 31T & WS 371% § 719 aed Fifads 3h
gfear # e @ T —waeht ¥ WIER o e 99 iRl o gk &
B9 § S et feRen T ® a% Ik o B ok U H UH
SIRER T 31 afe 3 WifRm § @ Siftrm o e 9w @ T2 9fe
9 &9 § el st A § R off wehR o WifeeE S o T e
foreran1’

I-TfrA fagid % g f1 a% weqe foRe S weRd § —

(1) ¥ S T 409 . & Tk W TS-URER & e &
oy H wh R 9w foar g1°

(2) TS TS S IRIRE I G TR A A el
T § foR Al 3R IR § FEl 9 | yaw fRn a9 ==t wnfee
% BT H A, Wy a1 H A I TR Rl 4 s @ T 8w wed ae
T E R g % RE W SR 8 A Teqa v 39
DI WERI ¥ SR R A § 9e@d R SR amd 3 S
et B off)® werel I siwrR § STl W feEn SR sfedt 3
AR H 34 R 2o FEeor Tenfua s )

(3) Hife S T9ed e H Bie R ueEd B 9, s 9
e R IS I T o, F T R et TR F P T oA
Hohd |

(4) svei-Hifeen fagid & Siefiel gaefe 4 T 98t 9o 78
H B R S/ ST AR ok QEIAROT i 9w S Suen it R S et
I ST S1E Hed &1 G o Tl e heilell st Worr ' ©, fomm =0
T @H % SFURAE FeR e o e ¥, 9% Sat @ % ogd
o e ud-37aY, TSYAET ST TET R SRl Hol ST
TIA o7 AR ik Ferrstt 1 o e R A ST T8 Yohd feran @
& o 7o aRdE o & St @@ ¥ uftem i IR SN & TEI-
Hiftpq &l e oo udl ¥ 39 ow d wewr fean fiEws,
STEl % U TG SIECTR o 1S TSIl o T1e SR R e
FE ISl % 9IG 3¢ BRY o HWd o TR [y T % g o
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Tohel fem T Wg hew T STER W A faRER STshHuIeRRT
T wRl S HehaTl Syed: e weg & i % g SR
H TR e, FE, MY AU T TI-HRRA A % WY
THfIT FE I S Gehdl iR I AW % 9 9rg § g -
o we genfa-fomm sw e & foeg %1 ag wfd & o9 9w A
STEl % TM Gl WIS FwA df fRe® §, iR w@E gg Sfa i
Scafer off T ¥ W A R

Fel 2l I TeM, A dun dsaviE o atEl % Seva
H TH G g FH H W A R owA * o s =
dH Sl 6 SRIgel dem IRl St W e, dleh Ul H
ToHTHe T et 1 foeem 1, fSraeh S/garR o 1045 8. ¥
T % el ®, U8 Heg o 5 Rgell % el qon Rl o fRenm @
Fo dog o SR = & shiem § oo B §--wY e+
o 3gwa 1 Y R ATen W1ed WISl oYd T 7, St
Frcl S T favard ol

Tuft Tl & haem | U ANl S e TE @R R e
% MER R ARKA T Sl & Se-g&ll H T R & B /g
T 1D WESH 1 82 YUW, B ThA G, S ool SAfhe o
31l FH TAMd W Felten, O qq SsSad TE WS 9’
ThMH FEAUl a9 @, SH 0 Fa9H i Ivead o Afas @l
eI g w0 & o Bl wefieia guyfi S sterwEskar et
2 3R 39 W & WA & U 98 T HeAHE ATAT A T R
war 21 fedtm, o STot S9I-waw e gRT sitfieha AU e W
Yy Yl T W Afees wifement otuen i 9 ySiEiEl &
Y SE o E1 THH Th TORT SO SR h aR T o
HHANH H 8| STHMMEIH % 3HE Fellcl, S g Toral &
TG q% gft o A g 9, 379 9 T Hl TR %k Ted
GHhTel Wfelg 1 a9 8 1 S &d B | st of & gRafda
TH 7 ft ™ H TR FH Sk dR SR WIS H e F
T & fo T YR % uRedd fRu 91 wg ot wdfafa B fb
AT THHR F I ARAE 7 S0 9 SR G9g SFeat
e g w0 % oI srearTe g9 wegd Ry 91 S U ewe @
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R T aTel qHATHT o foIu oR/a &t oft, ot foufa S & S @
T AE-Td SR @ % X1 H WA AN algl o U ARd W eft| 98
SRR 1 T THI-TEAM a4 @ 6 = iR eRed | dtg = &l
AR o -Temehl 3 ugamn ol fRet feg 3 ot =i gt
TEn T R %, Wy S W fferm S 3 aaen @, W %
S fog S9-TER e R g

Toel-HifteH fagia & Widureshi &l SAFGH § I8 o TR
FE =ifen R IR mEa-ufien & e Rt YR e §ig et
Se &9 T, 1SSl AR | AR wig 6l off 7e ufimn § e e
S =fen onl g} g fy et A fosm %k W ¥ o 5d
TS o foeIeT o §HF @ (600 3. T8 ¥ T 200 3. 9 )
IR Fellctl 1 TRET & 7 9r § R H et SR
1 W S YR WS WHR I e iR g aaqantt St
H U ARAE Awrsg & fafr am A, v sat # st
el il Tftd wH % o wiedaed e o R 9 5o
YrfecHl 9o FH TR J AoEA IR - TR Fosmhi Pl SH
T STE-U AT A THT % T Gol §U TIEl W S,
I YR R S it w tger SEe od aorqes
TE off qon R e qen guidict % T99 ¥ ®BRY & TH H
Yol F off IR FW GER & q° W FGET T N 3% dai G
AT HekS H AW Y T TN T WA S TRa1 ® IS
AR 1 HOOT AR o 2 W TR T4 B, T8 ot W B Fehdl
? T 9 oqurlt 8 o S gmeY fOEdR, Wi oqen 99e
TIOET H Ef® W SR T o7 A deaR AW W oft et 5w
M, STSd kY SH T

o e SR, Teie R S § oF IR AT sl HJam
IR il T 3Tt & @ 3 foeeht & © S? 9fFe e & SterE,
SR % HRU i qRaqaE Ofe < § T S B we
3TfereR TicaTed AR T o RS 9ed de fOER % RO uTw
3T, THh IWid TF TEA TRE R IF § dig gH % yeR 9 o
Tt gfy g IRRE o ASh % T R gaT, S S
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SR gH-JeR & SN T8l ol Tehdl o, 39 YRAE AWK qe
I AT AR A ol Sved U meey e off | B TR
T % JANE % WY HEOMMI H RE VAN @r arg o,
I FER T @M A ST G TH w D 9HF @ & SR
T T, 9 IRAAE &t oRl WEE W o7l o dg e
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T & S on S/ yeR At Aifd &9 % der weE A TR
of 3R Sk oTUR Tmdl &l ol S § | A S ot qen
Ufe 209 % HRERI F QRO H AT FiedTied ST S e
TR WreaEY 1 ufeeHeRe R ST Eeh 3R W wmel H U
wfe-fRl w s Tge 3 @ e gew § 0 R Q are w8
3R 2 US@ & Felcll H e Q@ dcl sl STCHEE aR
forn| =g wfd o SR 1 ARG W SRR g3, 39 924 W I 5
@ Y Bl ¢ R SHERR % 91 TSAl 4 S %k STEA e
Selford™ WU TR e

Aot et SISl # agel % Fao wizdl S9 Fefd am A
A T H i e T& B 2, W W ARl 3 wesedrgeh
T i fafod o Wiy SeTfek Hew Tfd foRy e qehi-w e
A ®m S feEn et 3 UF g Felel w Seod TR R
R IRAE T WgeRM sTfeY 31 A UREN % @ e
Fellcl ¢ el &1 gt AT 1 %, F ¥ <R (DAHAE) @
HEME (TS AW S HERH TR 6 [l 7@ W a9 &1 Fal
ST R R IR ed @m € TR fasy quor # < o w31 iR
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